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Abstract 
This dissertation was written as part of the MA in Black Sea Cultural Studies at the 
International Hellenic University.  
 
If the movement of Greek- Turkish Population Exchange has been orally inherited 
throughout later generations within the family, does it become a part of one's 
identity? May what is metaphorically called "historical heritage" of the personal 
history be seen as an attempt to interpret the past in order to make sense of one's 
contemporary life? Moreover there might even be room for clarifying the obscurity of 
the future. Thus a correlation between place and identity might be developed through 
the Greek-Turkish Population Exchange while positioning one's self-identity. Then it is 
possible to argue visiting the place, where traditionally called the “homeland” is a 
pursue for the authentic object. The Greek- Turkish Population Exchange generated a 
certain understanding of the self on later generations as an element of their identity; a 
form of identity leading to generate an attachment to a particular landscape perceiving 
it as the "motherlands". Therefore one is driven to pay a touristic visit for the quest of 
the authentic homeland. 
Keywords: Population Exchange, Commemoration, Black Sea Region, Nationalism, 
Identity  
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Personal Involvement 
My family has been living in the same corner of the same street for 90 years. That is 
where my grandmother’s mother, grandma Server, and her family settled after arriving 
from Kavala, Greece. This house was a three-floor building. In time the building and its 
garden could not escape from being collapsed and built a 6-floor apartment. There 
were too many shareholders in Grandma Server’s will from the second generation and 
they wanted to have their own apartment flats. Building 4 or 5 floor apartments on the 
land which immigrants were given after the population exchange was also the case in 
Greece. For instance Kalamaria neighbourhood in Thessaloniki is said to be composed 
of this kind of neighbourhoods.  
My family’s house used to have a big garden that was called Engin’s garden among the 
kids of the neighbourhood because it was large enough for all the kids in the 
neighbourhood to fit in and play football. Therefore my father had the privilege to 
select the kids he preferred to play in the team. Traditionally, the rule of playing 
football on the street is that the kid who owns the ball had the privilege to decide who 
plays in the team.  
Figure 2: House of Server Tanrıöver in Samsun City Centre Figure 1: Asiye Güngör in front of the house 
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The more I did research about the history of my family heritage, the more I found out 
that the house I have mentioned was not the only one in terms of architecture and the 
way it was used. Gökaçtı gives common information about buildings in this style. 
Samsun and İzmit are two settlements that are approximately 630 km away from each 
other but the architectural characteristics of housing shows great similarity. The 
houses are two or three floors and ground floors are made to be storage, cellar or 
shop. The construction material is usually wood and in some cases lower floors are 
made of stone bricks and upper floor is wooden. Several of these kinds of houses 
would have backyards. This kind of Greek houses were not built according to Turkish 
traditions (haremlik-selamlık: separate living space for men and women) therefore 
there was a common living room for the whole family. Some other buildings were 
constructed in a way that two families could live in therefore there were kitchen and 
bathrooms in each floor. The lifestyle that the house provides was different than 
Ottoman Muslim traditions. (Gökaçtı, 2010). Below the house is seen, the ground floor 
is used as shop and two floors upstairs are used as residence.  
 
Figure 3: House of Server Tanrıöver from another 
angle 
Figure 4: House of Server Tanrıöver  
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From what I was told since my childhood, this house was quite influential in the daily 
life of the family. Colonas points out a fact about the building: When the relationship 
between the individual and the environment is fraught with contradictions and 
inadequacy, he becomes discontent and strives to transform it in his own image in 
order to satisfy his personal desires and dreams. Architecture does not merely provide 
man with a roof over his head, but allows him, through the type and form of residence 
that he chooses, to express both his cultural identity and his social and economic 
standing. Man needs an environment that will facilitate the creation of images. He 
needs neighbourhoods with their own individual character, with roads and 
passageways that lead somewhere, and with focal points that reflect a specific and 
appealing identity (Colonas 2007).  
Grandma Server used to say they were given much more land by law, to the extend of 
half of what is now known as the Karadeniz Mahallesi (neighbourhood). However the 
family was afraid to claim their rights because locals had already moved in and she 
used to say “I was afraid that the locals would do something bad to the male members 
of the family”. On the other hand there was another fact about housing. “The problem 
of locals occupying the empty houses left by Greeks was not only caused by selfishness 
and their ambition. The deputies from Middle and East Anatolia regions were 
discussing that during the war period right before the population exchange, the local 
inhabitants also suffered from poverty and great loss. Those were the ones actually 
experienced the war and population migrants are not the only group of people who 
deserve aid and support from the government. Moreover they were openly against the 
fact that those locals were asked to evacuate those properties” says Gökaçtı (2010).  
Those were the stories I was told, while growing up, about the history of my home. As 
the new building was made, three siblings, my grandmother, her sister - great aunt 
Hacer and their brother, Mustafa, each got one flat where they lived with their 
families. The rest of the flats belonged to their cousins and to the constructor of the 
building. It was a big family building. Later on my grandfather, Dr. Muhiddin, bought 
two more flats from the same building for the future of my father and my uncle. 
During my childhood the three flats of the 5th floor of the building belonged to my 
family, which provided me a very large area for playing.  
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As a family, we did not engaged much with the migrant community when I was a child. 
We did not know the neighbours’ backgrounds in terms of where they came from. 
However my grandfather, Dr. Muhiddin, always had interesting stories to tell about his 
life: His childhood memories in Sürmeli village, student memories from İstanbul 
Kabataş Male High School and sometimes little information about his grandfather.  
On the other hand, the mother of my grandmother was the strongest character of the 
family and was the one who lived longer than anyone of her generation. She was the 
decision maker of the house, balancing the relations in the family and even making 
small amounts of money with her creative ideas, which was unusual for an illiterate 
housewife in those days. Her famous line about her “memleket” (homeland) was, “we 
used to watch the lights of Thasos Island at nights from my village”. 
My grandmother took the initiative in the family after her mother’s passing away with 
the difference of having high school degree-which was considered as a high level 
education of her time. She had a job. After finishing high school, she directly got a job 
in the Central Bank of Turkish Republic in Samsun. She used to tell the story of how she 
got this job: “It was one week before graduating high school. The school principle 
called me in his room. I was afraid that I did something wrong. There was another man 
sitting in his room. He told me, that person was the director of the Central Bank in 
Samsun. He introduced me as the best senior student he had. He said ‘That’s why I 
called you here. So, would you like to take the job in the bank?’ I said, ‘I don’t know, I 
have to ask to my mother.’ The director told me to ask my mother and let him know 
the next day. I asked my mom and she said; ‘Well, we need money so I think you 
should work. The next day I let the principle of the school know that my mom said that 
I should work. That’s how I entered the Bank. I even had to give my last exams while I 
was already working there.” She mentioned how little control she had the over this 
decision.  
Going back to the traces of migrant identity throughout the young ages, my father was 
the one to make a big step by paying a visit to Greece and searching for the villages of 
his parents. My mother and he took the trip to Greece with a group of friends. Last day 
of this trip, they wanted to make an attempt to search for those villages. They left the 
group and took a taxi to the village. They knew only the name of the village, nothing 
more... They came across with the annual celebration, the goat festival, of the village 
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when they finally arrived in their limited time, they met Petros and Theopoula who 
play active role for the festival organisation and also the ones who speak English 
amongst other locals. My parents were very surprized by the friendliness and 
hospitality of the villagers. Unfortunately they had very limited time and had to leave 
but my father never forget that Petros was tried to treat my parents with local wine 
and pita running towards the taxi and handing them in from the car window while they 
were leaving. That’s how the two families became friends for the first time. After my 
parents returned home, they told us the entire story during a family dinner. My 
grandfather got really excited that his village was found and it was not an unknown 
myth anymore. My father proposed to take him there sometime. He didn’t give a clear 
answer. Muslims never speak sure about the future because God only knows the 
future. Later on he asked my grandma “Do you think we can make it, Metluş?” My 
grandmother did not want to go. She never wanted to travel anywhere after losing her 
son. My uncle had passed at the age of 34.  
During the interviews for my research, Aunt Hacer gave information about this 
house. “Asiye’s family house was located in a very central spot in Samsun. Because of 
the difficult travelling conditions, many relatives who reach Samsun used to stay in this 
house. It takes you one day to arrive Samsun from the village on foot; from Samsun 
one can take a vehicle; either train or ship. For example in order to travel to İstanbul, 
one would come to Samsun from the neighbouring cities or towns by riding horse or 
horse carriage and take the ship to İstanbul. It would take three days travel on the ship 
to reach İstanbul. There were extra sheets and mattresses in the house for the guests. 
That time it was very common to stay overnight in a friend’s or a relative’s house. It 
was a happy event to accept the guests for the people of the house.” In the written 
sources, I found a description of Samsun streets from the first years of the Population 
Exchange. As the building mentioned was located at the heart of the old town of 
Samsun, I had imagined the description consisted of where my family had lived. In a 
newspaper article, the picture of Samsun was drawn when the city welcomed the 
population migrants. Samsun is descripted as steady and well-kept from the 
appearance. Continued; the first thing to be noticed walking down the streets, the 
well-dressed immigrants from Kavala, Drama and Sarışaban. They seemed distinctly 
different than the locals of the city. It was possible to come across those people very 
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often in every corner of the city. They were noticed by their good looks, which is quite 
different than the usual image of an immigrant (Ari 2014). Meanwhile what was 
happening in the villages showed similarities to those of the city centre. In the villages 
inhabited by the population migrants, it is seen, the customs of their old regions were 
still kept alive. However it gradually lightened and mixed with the local culture (Ari 
2014). 
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 Introduction 
Greek Turkish population exchange is an event with many consequences. Various 
disciplines have different approaches towards the history. The political science 
considers it to be a success in terms of preventing worse to happen to people whereas 
the anthropologist and sociologist approach considers it as a catastrophe. Keeping in 
mind there are two sides of a coin, the paper presents two life stories of second-
generation individuals and reflects what happens after the known history. Putting the 
formal history on one side would let us compare it with how it was perceived by the 
people who actually experienced. Later on it is linked to the commemoration of the 
event through museums that are established in the present and the individuals’ visiting 
experience of their “homelands”.  
There is a great amount of literature concerning the motives for the Population 
Exchange. The rise of the nationalist movement and the chaotic environment derived 
from the emergence of the new nation states after the WWI has been overviewed. 
Historical background was presented and also much oral history research was made. 
This paper is interested in the aftermath of the Population Exchange in the individual 
base. For some reasons, despite being a popular hub, the role of the Black Sea region 
on Greek-Turkish Population exchange has been neglected. It is known that a certain 
number of ships brought a significant number of migrants in Samsun harbour and then 
they were transported through railway or highways. Unfortunately the literature, 
especially official history of the region is relatively silent about the Muslim newcomers 
from Northern Greece. 
The paper begins with the personal involvement of the writer who is a Population 
Exchange descendent. The way the migrant identity and the culture inherit to a child of 
a migrant family and the lifestyle is presented. Childhood memories and family stories 
are mentioned. At some point, one may argue, the starting point and the motivation 
for doing such a research could be the imposition of the personal history.  
To further investigate the motivation, theories derivative for the identity formation 
and the role of personal history, as told cultural heritage, that leads to a concern of 
authenticity and the real self are examined. Accordingly, the identity is formed with 
 the interaction between the individual and the collective subject and positioned 
through discursive practices. Environmental psychology presents the relation between 
the identity and the place. The place incorporates with the individual’s identity to bring 
up a larger concept of the self. The certain place is also considered to be a common 
ground to remain the attachment between a group of people since it is seen the most 
constant element of a certain concept of identity. It is argued that, people use place 
identifications in order to distinguish themselves from others. In the case of Greek 
Turkish population exchange, the migrant society, in their memory and discourse, 
never abandoned their attachment with the piece of land that they had to leave. The 
population exchange identity tied itself to their real motherlands, which for those who 
experienced the travel, the place become a “neverland”. The Greek-Turkish Population 
Exchange generated a certain understanding of the self on later generations as an 
element of their identity. It is presented that the identity takes temporary points as 
reference that change and emerge in time.  
 
The mythical motherland becomes an important aspect of the personal history of each 
individual who was a subject of the population exchange. The trauma of being have to 
leave the place where one perceived as home, the tough conditions of the travel and 
the stress of the settlement process was memories that provided individuals a new 
identity. This common past of a large number of people become the collective memory 
of the migrant population.  
A form of identity leading to generate an attachment to a particular landscape 
perceived as the "motherlands". The piece of land that is perceived as motherland is a 
tangible element, that one sees as a reference point to strengthen the identity. The 
place is mythicized by projecting historical meaning to it. Therefore one is driven to 
pay a touristic visit for the quest of the authentic homeland.  
In the next chapter, the historical and political developments are mentioned as the 
formal history of the Greek – Turkish Population exchange. Political situation of late 
Ottoman period on the related region and the motives of the upcoming events are put. 
It continues with the WWI and the independence war of Turkey and the refugee crises. 
Details of Lausanne Peace Treaty and the protocol related to migration regulations 
follows. The population exchange idea was suggested between the nation states of 
 Greece and Turkey. After the suggestion was accepted, the rules of implications 
determined and related commissions are founded. After the population exchange 
happened, the settlement policies of the countries are presented while reaching the 
conclusion, as it is claimed in the resources, the political stability is reached in terms of 
minority crises in both countries.  
The following section is dedicated to the oral discourse of the exchange from the 
second-generation individuals. (The people who have actually experienced the 
population exchange are accepted as the first generation migrants.) It is divided into 
six headings telling the story from both Greek and Turkish side. The experiences from 
before the exchange, the migration journey, settlement processes and the stages of 
migrants getting involved in the production within the economic system of the 
country. It follows with the touristic visit experiences of the second-generation 
migrants and the memory of the population exchange together with the 
commemoration of the event in the contemporary. 
The aim of the paper is to present that the movement of Greek- Turkish Population 
Exchange has been orally inherited throughout later generations within the family, and 
it generated a particular identity. The historical heritage of the event is seen as an 
attempt for interpreting the past in order to make sense of one's contemporary life 
moreover clarifies the obscurity of the future. Thus a correlation between the place 
and identity is developed through the Greek-Turkish Population Exchange while 
positioning one's self-identity. Therefore it is argued visiting the place, where 
traditionally called the “homeland” is pursue for the authentic object. 
 
 
 
 
 
 
 
 
 
 
 Theoretıcal Background 
Place and Identity 
 
The study of heritage and identity is clearly multi-disciplinary but less obviously, 
perhaps, interdisciplinary in the sense of bringing different perspectives and 
methodologies to bear on elaborating more informed interpretations of a shared set of 
problems (Graham, B. & Howard, P. 2008). The position and the role of the term 
“identity” vary between the disciplines and even between the scholars within the same 
discipline. As Breakwell put (1986), identity is a complex term, especially in 
interdisciplinary fields. Each discipline has its own definitions, and uses the term 
differently according to its own traditions. Even within the same discipline, “identity” 
may be seen as a term with indistinct borders (Lappegard 2007). 
Dealing with identity comes with open to discussion definitions. Noting some works 
using the term “self” interchangeably. Therefore, Cohen (2010) compared and 
contrasted the terms “identity” and “self” from various scholars. According to his 
article, Hall describes identities as temporary points of attachment to subject positions 
constructed through discursive practices. Identity is constructed through difference, as 
the recognition of what one is not in relation to the “Other” (Hall, 1996; Walseth 
2006). Through distinctions have been drawn between collective and personal 
identities (Appiah, 1994), Breathnach (2006) observes that identities are “neither 
wholly collective nor individual, but are formed in the interaction between the 
individual and the subject positions available to them”. In contrast, Jenkins (1996) 
defines self as ‘each individual’s reflexive sense of her or his own particular identity, 
constituted vis a vis others in terms of similarity and difference’. Or as Gergen (1991: x) 
suggests, self refers to ‘our ways of understanding who we are and what we are 
about’. Wearing and Wearing (2001) emphasize that self-understanding are housed in 
our physical body and include emotions, which furthers an understanding of self 
towards materially embodied subjective perceptions of ‘I’ (Cohen 2010).  
As mentioned by other scholars, identity as a term and related theories are too broad 
to cover at once. It is more convenient to focus on certain aspects of the concept for 
the aim of this work. In the following, the relationship, if there is, between “identity” 
 and “place” will be questioned. Several theories will be presented that are linking 
“positioning the self” with built-environment. Obviously theories may share a common 
ground while it is still open for various interpretations.  
Lappegard argues, Pronshansky and colleagues (eg. 1978, 1983, and 1987) made 
important contribution to the environment-behaviour field with their theory on place-
identity. They stressed the physical environment as an important factor for identity 
and raised new questions (Dixon & Durrheim, 2000). Nevertheless, it is also relevant to 
see the theory in relation to other identity theories with stronger theoretical and 
empirical founding. Even if place is not emphasized in identity theories in mainstream 
psychology, the constructions and models that are found in social identity theory 
(Tajfel, 1981, 1982) and identity process theory (Breakwell, 1983, 1986) can, as has 
been shown, also illuminate the relationship between place and identity. The “place-
identity” term may nevertheless be relevant and seen as a part of other identity 
categories. Identity manifests itself on many levels, one of which is ‘place’ (Lappegard 
2007). 
Place-Identity Theory 
The term “place-identity” was first used in the late 1970’s (Proshansky 1978). The 
theory of place-identity was established because mainstream psychology ignored the 
physical built environment as a factor of importance in identity development 
(Lappegard 2007). Since then, the theory has been analysed, discussed and critiqued 
by various scholars. (eg. Dixon & Durrheim, 2000; Korpela, 1989; Manzo, 2003; Speller 
et al., 2002; Twigger- Ross et al., 2003). 
The theory accepts that identity develops since childhood, starting by learning how to 
differentiate themselves from people around them. The “space” where the child 
associate herself/himself not only “distinct from” but also “relates to” while 
constructing the identity. The very beginning identity determinants are the child’s 
experience with toys, clothes as well as room and house. The home is the environment 
of primary importance followed by the neighbourhood and the school. These spaces 
are where social and environmental skills are learned and relationships are built. The 
perspectives are formed through which the child later will recognize, evaluate and 
create the other places. Place-identity changes occur throughout a person’s lifetime 
 (Proshansky & Fabian, 1987). Five central functions of place-identity have been 
depicted: recognition, meaning, expressive-requirement, mediating change and 
anxiety -defence function. Therefore place-identity becomes a cognitive “database” 
against which every physical setting is experienced (Proshansky et al., 1983). 
To sum up, place-identity is the individual’s incorporation of place into the larger 
concept of self (Proshansky, Fabian & Kaminoff, 1983), defined as selection of 
memories, conceptions, interpretations, ideas, and related feelings about specific 
physical settings as well as types of settings. Place-identity surely consisted of 
attachment to a place but there is more than that. It is a subculture of what is 
considered to be “self-identity”, more like gender, and social class. It is conducted by 
the perceptions and conceptions regarding the environment (Lappegard, 2007). After 
the introduction of the term “place-identity”, the theory has been the model for 
identity that has dominated environmental psychology (Lappegard, 2007). On the 
other hand, the theory does not provide much detail regarding structure and 
processes (Twigger-Ross, Bonaiuto & Breakwell, 2003) the critiques mainly focused on 
the weak empirical and theoretical foundation for the place identity construction 
(Lappegard 2007).  
Social Identity Theory 
Social identity theory borrows the term “self-concept” for one’s answering the 
question “who I am?” The answer is conducted from what makes one similar to and 
also what makes one different from the other. People tend to make an evaluation of 
abstract social categories in order to create a perception of others and their self-
concept. Self-concept is defined according to qualities that characterize the groups to 
which one belongs (Lappegard, 2007). According to Tajfel “social identity” is the 
individual’s knowledge of belonging to certain social groups, as well as the emotions 
and values this conveys to him or her (1972; cf. Hogg & Abrams, 1995; Tajfel, 1982). 
Therefore social identity depends on the quality of the groups or entities an individual 
belongs to, taking the reference from such as nationality, culture, religion, family, 
neighbourhood etc. The social identity that is acquired as a member of a social group 
might produce group behaviour. The self-concept might have been generated by 
different combinations of the variety of the self-images. Some part of the identity may 
 be silent. In some contexts, individual’s cognition or behaviour is more influenced by 
group members than in other contexts for instance when experiencing inter-group 
conflicts of discrimination (Turner, 1982; Lappegard 2007). It is argued that people 
perceive their self-concept leading them to a certain social group and the 
characteristics of that group having a positive manner. The reason why is the 
motivation to win and preserve a positive self-esteem. Individuals seek for other 
groups if positive self-esteem is not preserved. In case of people not being able to 
leave a group, they will deny the negative characteristics of the group, or reinterpret 
them as positive self-concepts (Tajfel, 1981; Turner, 1982; Lappegard 2007). Scholars 
argue the social identity theory have been constructed, tested and modified within 
social psychology. However the element of physical environment in relation to the 
theory has been neglected. Twigger-Ross et al. (2003), on the contrary found that 
social identity theory is “easily transferable, and can be further developed to include 
aspects of place”. Continued, a place can be defined with a certain group of people, a 
certain lifestyle and social status. In relation to maintaining a positive self-esteem, this 
means that people will prefer places that contain physical symbols that maintain and 
enhance positive self-esteem. Moreover, if they can, they will avoid places that have 
negative impacts on their self-esteem (Twigger- Ross et al., 2003; Lappegard, 2007). 
Social identity theory has also been used to explain “sense of place” (Stedman, 2002), 
the symbolic meaning of buildings (Sadalla & Sheets, 1993), attitudes towards 
environmental sustainability (Carrus et al., 2006) and identification with place (Uzzel et 
al., 2002) However, as early as 1950, physical proximity had already been identified as 
a component supporting social cohesion generating shared social identity (Festinger, 
Schacter & Back, 1950). For example, social relationships in residential areas are seen 
important for developing a sense of belonging to a place (Gerson, Stueve &Fisher, 
1977), illustrating the line between social cohesion and place-aspects of identity is 
strong (Uzzel et al., 2002). 
Identity Process Theory 
Twigger-Ross and Uzzel argue Breakwell’s identity process model (1986, 1992, and 
1993) is inspired from writings of James (1890) and Mead (1934). According to their 
understanding of this model; we, individuals, select information that comforts us in 
 order to adapt ourselves to and have the ability to appraise from the social world. We 
conduct the approach through four principles: Our understanding of distinctiveness, 
continuity, self-esteem and self-efficacy towards the selected information (Twigger-
Ross & Uzzell, 1996). 
Distinctiveness 
The first principle of identity is the desire to maintain personal distinctiveness or 
uniqueness. One distinguishes oneself in a positive way by associating himself/herself 
with a certain landscape or built environment. That particular space is attributed a set 
of characteristics; whoever is related to the place, is considered to belong to a group of 
people that generates a social class. 
In Twigger-Ross and Uzzell’s work, Hummon’s study (1986) is mentioned for presenting 
an example to the theory. The study conducted that urban residents were seeing 
themselves as “city people”, strongly believing the advantageous conditions of living in 
the urban environment. Moreover, those benefits were compared with the negative 
aspects of living in the suburbs or the country. This “city” identity represents a distinct 
lifestyle usually coupled with a strong positive affect with regard to that kind of 
lifestyle. Some people therefore, do seem to use a place related self-referent in order 
to present themselves as distinct from others (Twigger-Ross & Uzzell, 1996). 
In conclusion, there is some significant evidence that people use place identifications 
in order to distinguish themselves from others. In this sense, place functions in a 
similar way with a social category and therefore place identifications can be thought as 
comparable to social identifications. 
Continuity 
Breakwell’s model (1986) argues the second principle is the desire to preserve the 
continuity of the defined self-concept. It is the consistency of the definition of the self 
through time. There are two dimensions of self-environment relationship in terms of 
continuity: place-referent continuity and place-congruent continuity. Place referent 
continuity refers to the maintenance of continuity via specific places that have 
emotional significance for a person, whereas place-congruent continuity via 
characteristics of places which are generic and transferable from one place to another 
 (Twigger-Ross & Uzzel 1996). For the purpose of the study place-referent is rather 
focused. 
Place-referent continuity claims that places function as a reference point of the selves 
between the past and the present. Maintaining the link with the place through the 
time provides a continuity of the identity. This is discussed by Czikszentmihalyi and 
Rochberg-Halton (1981), Graumann (1983), Korpela (1989), Giuliani (1991), and Lall 
(1992). In specific, Korpela argues that; “the continuity of self-experience is also 
maintained by fixing aids for memory in the environment. The place itself or the 
objects in the place can remind ones their past and offers a concrete background 
against which is able to compare themselves in different times. ... This creates 
coherence and continuity in one’s self conceptions.” (1989, Twigger-Ross & Uzzel, 
1996) Authors also argue in both individual and group levels, that physical 
environment is conceptualized as referent for past action and experience within the 
term place-referent continuity. 
Self-esteem 
Self-esteem refers to the situation of an individual having a positive feeling about the 
self or the group that one is associated with. It provides feeling of worth or social 
value. Having a positive conception of the self is argued to be a strong motive by 
scholars. Regarding the environment, being in places with a positive evaluation boosts 
self-esteem not only because certain places have good quality but also individual’s 
associating himself/herself provides this self-esteem. 
Self-efficacy 
Self-efficacy is defined as the person believing to have the capacity to complete 
situational tasks when required. It is the confidence one has in their capacity to 
complete a task or perform a desired act. It is important for the well being of ones 
psychology. With respect to the environment, it is believed, the environment allows or 
at least does not prevent one from performing daily actions. Winkel (1981) comments 
on manageable environments. A manageable environment is one in which the 
residents of an area are able to organize information from their immediate socio-
physical environment in such a way they can develop a predictive system that allows 
 them to judge whether a setting supports their goals and purposes. (Twigger-Ross & 
Uzzell, 1996). 
Therefore in a manageable environment one has the confidence in being able to 
function their daily activities. It is an environment that can facilitate the individual to 
have control over their own way of doing things and maintains the feeling of the self-
efficacy. Places that do not allow one to do so have negative impact on the feeling of 
efficiency. 
To sum up, Lappegard interprets the place and identity relation of the identity process 
model. Breakwell (1983, 1986; Twigger Ross et al., 2003) argues that places are 
important sources of identity elements. Aspects of identity derived from places we 
belong to arise because symbols have meaning and significance to us. Places represent 
personal memories, and because places are located in the socio-historical matrix of 
intergroup relations, they represent social memories, in other words, shared histories. 
Places do not have permanent meanings. Their meaning is renegotiated, continually 
and therefore their contribution to identity is never the same. Breakwell (1996, see 
Twigger-Ross et al., 2003) also argues that being in a new and different place affects 
identity through attenuation/accentuation, thread and dislocation. She also 
emphasizes that places are nested (from room to country). The nesting may be defined 
as product of social and personal meanings not necessarily as a product of 
geographical hierarchy (Lappegard 2007).  
Although identity is a broad term and used in various disciplines, the theories 
presented may draw an image and the usage of it in social studies. The correlation of 
identity and place might have been neglected in some cases but it could give important 
insights for the environment-behaviour field. The theories related to the ‘sense of 
belonging’ and ‘positioning the self’ could be very well applicable for giving reasons 
and results of cases of the past, present and the future. Those cases that are 
associated with a place might serve the process of constructing identities as well as 
constructed identities tie people to certain places. What is called heritage, mainly seen 
as the discourse of the past, will be argued as an agent strengthening the correlation 
of the identity and place in the following.  
 Heritage on Landscapes 
 
The simple definition of heritage is “the traditions, achievements, beliefs that are part 
of the history of a group or nation” in Merriam-Webster Dictionary. Interpreting the 
definition, it is a highly past-cantered phenomenon considering the people or nation’s 
roots, the original idea of where they come from and how they have gathered to be a 
group or nation. Elements of heritage could be intangible like traditions achievements 
or beliefs whereas tangible likewise monuments, landscapes or objects. 
Scholars have further investigated what is heritage, why is it important for people to 
have a heritage and with which other concepts heritage correlates. Therefore the idea, 
heritage could not be all about the past but might have something to do with the 
present as well, comes to surface. Why is it a concern to define heritage today? There 
must be a need for people to define themselves through heritage or to address larger 
groups that have something in common. One does try to reach out or approach the 
past therefore enlists the heritage. According to Lowenthall “in domesticating the past 
we enlist heritage for present causes… (It) clarifies pasts so as to infuse them with the 
present purposes” (1998; Graham & Howard, 2008). Needless to say, from the nature 
of the matter, enlisting the heritage is selective. Since it is a demand of the present, 
elements chosen should fulfil the requirements of a purpose. 
The present centred perspective on heritage is reiterated by other scholars arguing 
heritage is processed and used as a form of collective memory. Political, economic or 
social concerns of the present shaped a social construct. Therefore it came to the 
conclusion that study of heritage is not directly about study of the past. Rather, “the 
contents, interpretations and representations of the heritage resource are selected 
according to the demands of the present and, in turn bequeathed to an imagined 
future” (Ashworth & Graham and Tunbridge, 2007). Moreover, it is a popular opinion 
that, heritage is less about tangible material artefacts or other tangible forms of the 
past, but more about the meanings reflected upon them. The representations of 
nationality, religion, ethnicity, class, wealth, gender or personal history etc. are 
processed through interpreting the heritage.  
The following part will be about creating place identities through communication of 
heritage, associating landscapes with certain events that are accepted as heritage and 
 its contribution to the identity. Heritage discourse for present concerns and collective 
memories will be discussed. The concepts of post-memory and emotional memory are 
mentioned within collective memory. Finally, the commemorating the past and its 
gathering force for groups in relation to landscapes are referred.  
It is possible to find examples in modern societies for marking a certain place after a 
traumatic event or a conflict. Those ‘places’ are significant sites that have attributed a 
meaning that represent a ‘heritage’ of an individual, a group or community. “They are 
locations with which people connect, either physically or emotionally” (Creswell, 
2004). The marked place creates feeling of belonging or not belonging, ownership and 
finally, identity. As Rose argues, “One way in which identity is connected to a particular 
place is by a feeling that you belong to that place. It is a place that you feel 
comfortable, or at home, because part of how you define yourself is symbolized by 
certain qualities of that place” (Ross, 1995; McDowell, 2008). With this way, individuals 
or groups hold a ‘sense of place’ derived from the socially constructed perceptions and 
beliefs about particular location (Sumaratojo, 2004; McDowell, 2008). There exist an 
overwhelming need to turn a site into some kind of meaningful public place. It displays 
the importance and potential of cultural landscapes that turns heritage into a tangible 
fact. It fulfils the urge to preserve and sanctify the site, which is to be the past for later 
generations. Footage argues, it is a communicational resource consisting signs and 
symbols (1998; McDowell, 2008). Moreover, so far as populations engage with, 
appreciate and appropriate the symbols and signs related to the place, it will remain 
vibrant and be a key resource in the heritage process (Bender, 1993; McDowell, 2008). 
Anderson and Gale (1992) suggest landscapes are also evolving through time. 
According to the changing economic, political, cultural and demographic factors 
affecting a particular society, the cultural aspirations and struggles of society reflect to 
the specific landscape. Therefore, landscape, like the society is in a constant mode of 
flux as it consistently develops and mutates (McDowell, 2008).  
A landscape, for Cogsgrove and Daniels (1981), can be a cultural image, a pictorial way 
of representing, structuring or symbolizing surroundings. Then, while interpreting, one 
must consist on visual images and symbols. Those represent the cultural construction 
of the symbolized society. Thus the cultural landscape is a key resource in the 
interpretation and articulation of heritage.  
 To sum up, populations reinvent signs and symbols and read them in different 
contexts, transforming the meaning and reference. Interpretations of landscapes may 
vary. “The visual features of the cultural landscape such as public buildings, 
monuments, plaques, plinths, graffiti and street names which find tangible 
representations in the landscapes around us, map selective interpretations of the past 
and present onto public places (McDowell, 2008). The heritage can be articulated 
looking at the related landscape and representations or icons of identity can be seen. It 
is considered to be the ‘spatialization of history’. Hence, landscape is a fundamental 
resource for understanding the complex connections between heritage and identity.  
Smith argues heritage needs other elements in order to exist. It is borrowed in order to 
function the process of the ‘discursive construction’ of the past that have material 
consequences (2006). Accepting the definition of heritage as a contemporary product 
shaped from history (Tunbridge & Ashwoth, 1996) it leads to that heritage is 
subjective. It is filtered with present criteria at the time of the discussions. Cultural 
memory comprises the collective understanding of the past as people hold them in any 
given social and historical context (Holtorf, 2002). According to Harvey, it is a value-
laden concept related to process of economic and cultural commodification, but 
intrinsically reflective of a relationship with the past however the past is perceived and 
defined (2001).  
The way the past is discoursed in the present, leads to creating collective identities 
bringing a will to remember either conscious or unconsciously. Moreover people 
remembering the past, presents how people situate themself with respect to the 
future (Holtorf, 2002). Therefore heritage may be understood in terms of a prospective 
memory that represents a desired future (Harvey, 2008).  
Memory  
If Ashworth and Graham (2003) sees heritage as the selective use of the past as a 
resource for the present (and future) then memory and commemoration are 
connected to the heritage process. Memories are often categorized according to their 
scope: Individual or private, local or communal, societal or public, and national 
memory. Individual or private memory may include the personal experiences such as 
traumatic events, loss or suffering (Burk, 2003). Local or communal memories are 
 considered to be the key events or experiences that have happened in small group of 
people. Societal memory, in other words, public and national memory consists on the 
“narrative of the past that are sympathetic to a broader, loosely interconnected 
population” (McDowell, 2008). Hirsch’s study of ‘postmemory’, on the other hand, 
looks at the effects of violence on memory. It is a form of memory that has been 
circulated through other people’s experiences of a violent event (1997). “In 
postmemory, memories are passed down through generations to be presented by 
people who have no personal attachment to the memory. Subsequently, they seek to 
re-use, re-enact and re-represent those memories in order to feel closer to their 
ancestors” (Strunken, 1997; McDowell, 2008). On the other hand, Edkins (2003; 
McDowel, 2008) names the transgenerational remembering of traumatic events as 
‘emotional memory’.  
All these different typologies of the memory have something in common. The common 
point is that they are associated with certain places. This makes the cultural landscape 
an essential point that makes us understand it embodies the meanings and 
relationships of the memories. Cultural heritage sites like buildings, monuments, 
plaques, museums and gardens of remembrance; keeping alive the memories and 
empowering the attachment with the particular place (McDowell, 2008).  
Commemoration 
That being said, memories cherish the past and the place that is associated reinforces 
the relation of the memory with the people. Something should not be neglected is that 
remembering and commemorating the past is an essential part of the present. It is 
important for several reasons. To begin with, it is highly related to the sense of one’s 
identity. Moreover it is what inherits from the heritage process that is happening due 
to needs and aspirations of the present (Walker, 1996; McDowell, 2008). Without 
memories the sense of self, identity, culture and heritage could not survive. Through 
remembering, cultures and traditions are created or suppressed along with memories 
being accumulated and adorned. For Lowenthal (1985), “the adoption and cultivation 
of an aspect of the past serves to reinforce a sense of national belonging, purpose and 
place”. Whereas Longley comments on remembering saying “it is a means whereby 
 communities renew their own religio: literally what ties them together, the rope 
around the individual sticks (McDowell, 2008). 
As it is said, memories are what keeps the past alive and it is interpreted according to 
the needs of the present in order to remain togetherness of groups of people and 
strengthen the identities. In addition to that, an important point not to be neglected is 
the content of the memories. In other words, which parts of the past are worth of 
remembering? The question is replied with the next question that is what is the 
purpose of the remembrance? Gilis argues, identities and memories, like heritage, are 
inevitably selective in that they serve particular interests and political ideologies in the 
present (1994). The past is chosen deliberately and subsequently consumed is 
appropriate but, arguably, demeaning in that trivializes that which people consider 
sacred, as moments, events and themes from an array of histories are consequently 
‘bought’ for present consumption or even to conform to the latest fashion. McDowell 
draws the attention again on memories that are seen as selective and partial. They are 
used to fulfil individual, group or communal requirements of identity at a particular 
time and in a particular space. For Foote, “times change, and as they do, people look 
back on the past and reinterpret events and ideas. They look for patterns, for order, 
and for coherence in past elements to support changing social, political, economic and 
cultural values (1988).  
Individuals, groups or communities within the society tend to remember different 
aspects of the past. They do it in diverse ways and with alternative methods. The 
interpretations are predetermined by the social, economic, political and/or local 
context. They try to justify the current trend of the behaviour and future aspirations 
attributing to the past traditions. This creates, helps to bond and unify factionalism 
(Mitchel, 2003).  
This way of using the past is a characteristic of the modern communities and groups as 
they retell their past. Tosh argues that social groupings need to keep the records of the 
prior events and experiences. They do narrate the past in a way to explain and or 
justify the present. Unfortunately sometimes this could sacrifice the accuracy of the 
past. The ‘retold’ -or modified- memories do not always correlate with the historical 
truths (1991, McDowel, 2008). Thus, histories might be altered or misrepresented, 
mostly consciously; therefore they are engaged with inaccuracies and myths during the 
 selection process. It is the process of the memory construction and it is as crucial as 
the identity cultivation (Rowlands, 1999). The landscape indeed is an active agent in 
constituting that history serving both as a symbol for the needs and desires of the 
people who live in it (Mitchel, 2003; McDowell, 2008).  
To tell the long story in short, it is the meaning that gives value, either cultural or 
financial, to heritage and explains why certain artefacts, traditions and memories that 
have been selected from the near ‘infinity’ of the past. The key point here is heritage is 
being selected from parts of the past. The word heritage often refers to the totality of 
the inheritance of the past. Therefore not all the past is heritage nor is culture. The 
meanings are assigned according to the identity. Afterwards, they are produced and 
exchanged through social interaction in different aspects of media. They might also be 
created through the consumption. Those meanings later on regulate and organize 
behaviours and practices by contributing on creating rules, norms and conventions. 
Quoting from Hall, “it is us -in society, within human culture- who makes things mean, 
who signify. Meanings consequently will always change, from one culture or period to 
another” (1997; Graham & Howard, 2008).  
Looking at the matter from the other way around, a detailed investigation of a 
particular heritage item or sight would reveal a long list of actors and shareholders 
(Schröder- Esch & Ulbricht, 2006). Therefore the view of the heritage in any given 
society would display the dominant political, social, religious or ethnic groups. The final 
words about the heritage would be that it is a present-centred phenomenon that is 
created, shaped and managed against the demands of the present. Moreover it is 
open to continuous change and development and it is the cause and the effect of 
social conflicts.  
 
 
 
 
 
 
 Authenticity 
 
The mainstream English dictionaries1 define “authentic” as the initial form of 
something such as the real, genuine, and actual” and the original that is potentially 
copied of. Such a definition is the principal use of the term in case of artwork, 
document and archaeological finds etc. Those disciplines accept the existence of a 
genuine and original product to be contrasted with potential copies and foreigners, in 
other words its counterfeit (item). On the other hand, the philosophical understanding 
of authenticity is far more complex than its everyday use suggests.  
The term authenticity has a large field of usage that, most of the time, resist to carry a 
distinct definition. The biggest difficulty arise from its philosophical nature of its 
meaning. Sartre points out authenticity does not present objective qualities that can 
be measured or resemble to a tangible fact that would be acceptable universally. 
Hence the notion of authenticity seems to signify beyond the domain of objectiveness. 
Existentialist authors believe there is a path to exceed in order to reach authenticity. 
They wish to shatter the dogmatic beliefs of the society and encourage individuals to 
give up the blindly accepted ethical norms and ideologies.  
The ideologies are conditioned by various institutions such as the family, school and 
universities etc. According to the writers, only the one who is able to shake off the 
conditioned norms could reach beyond themselves and head to the genuine roots of 
the self where finally reach the authenticity. It is presented as “the unnecessary 
information one have collected during the lifetime, the facts that are assumed without 
proof as the supplementary part of the character or the fundamental values of a 
person, people, culture or a moment of existence in which one struggles for one’s 
self”. There, in their stead, the notion of authenticity emerges (Golomb, 1995). 
The quest of authenticity outshines in extreme situations. Those are not only personal 
or external crises, but also significant social and historical crises. It happens in such 
kind of events arising from the decline of the powerful and long-enduring ethos of 
objectivity, rationality and enlightenment (Golomb, 1995). 
                                                 
1 Merriam-Webster Dictionary, OED; Access date 16.01.2016 
 The ideal of existential authenticity is out of fashion not only among analytic 
philosophers but also in other traditions. However, David Hume is one of those who 
use term “authenticity” in the sense of genuineness of things being what they profess 
in origin or authorship. On the other hand, according to Golomb, he did not apply this 
notion to the concept of the self. It is argued that the term “self” is a concept that 
creates confusion by presenting an illusion of a permanent entity which is nothing but 
a combination of understandings and ideas that is mistakenly accepted as identity 
(1995).  
The concept of self means what the individual intrinsically is. However even it is not a 
fixed entity or an abstract essence but an existence that is above of any essence and 
determination. Hence existentialists reject the traditional ontological notion of the 
subject which is the “grandiose metaphysical idea of the Absolute or Universal self.” 
(Golomb, 1995). Hume is one of them who supports the rejection by “fostering a 
profound confidence in human emotions”. Moreover, Hume contradistinct to Kant’s 
“rational ethics and unqualified faith in reason” saying: Reason is and ought to be the 
slave of the passions, thereby strengthening the claim of pathos to be legitimate 
constitutive elements of the self (Golomb, 1995).  
Some of the influential philosophers who write about authenticity avoided direct 
exposition and rather preferred other forms of literary genres such as short stories, 
novels, plays, poems, aphoristic essays, fiction, diaries, biographies and even 
autobiographies. Even Heidegger, although not writing any literary fiction, used 
lecture, essay, dialogue and poetry. This is an effort with a purpose. Other authors 
such as Kiekkard, Nietzsche, Sartre and Camus very often changed their styles in order 
to avoid any appearance of building a system. It is very well possible to assume the 
rest would agree on Nietzsche’s confession saying: “I mistrust all systematisers and I 
avoid them” (Golomb, 1995).  
Besides the existentialists’ aversion of the systematic philosophy or the lack of belief of 
its being “scientific”, Golomb argues there are further and more profound reasons for 
the variety of literary forms used to promote authenticity. The reasons might be 
gathered in two main headings. First one has to do with the problems arising from the 
very attempt to explicate the notion of authenticity, while second has to do with the 
desire to achieve affects by writing indirectly (1995).  
 To go back and further investigate the perspective of Nietzsche on the quest of 
authenticity, he identifies an acute problem that arises both from the lack of objective 
criteria for authenticity and from the psychological make up for those to attempt to 
such judgements. As he puts, “How can one reach their inner core of the self or 
become conscious of its hollowness if its covered by so many defensive layers, 
especially if the one who is searching and the self being searched are one and the 
same?”. Golomb interprets the existentialist perception as one tends to create various 
masks on the genuine self and plays different roles and emerge various personalities 
until the masks and the real self becomes inseparable. Therefore the philosophers of 
authenticity use indirect means of testing authenticity with literary descriptions of 
extreme situations.  
In those extreme situations, the attachment to the internalized norms loosens and 
become less influential on the actions. Under the stress of circumstances, one’s 
behaviour reveals the inner genuine self behind the masks and disguises that no longer 
function. One should try to find a way without the influence of systems of social 
institutions. The actions in circumstances that are beyond the “good and honestethic” 
in other words “in traumatic moments of personal truth” one can arrive what lies 
under the individual’s cultural shell (Golomb, 1995).  
A motivation of the quest for authenticity as Golomb argues, when people are 
confused about their own identity, then a serious quest for genuine self can begin. If 
one is conscious of a case of abandoning the self, there comes a search for authenticity 
(1995). It is said as a common sense of psychology, one rule might be presented that 
is: Who has deeply experienced the conflict between authentic and inauthentic 
patterns of life and has frequently struggled to decide between them can become 
conscious of the importance of being authentic. Only an individual who recognises the 
importance of being authentic has the urge to find a meaning of his/her life. The 
existential predicaments wish to explain the tendency of the philosophers of 
authenticity wish to explain the tendency of the philosophers of authenticity to engage 
in self-questioning and self-analysis, to probe the innermost layers of their selves and 
their turbulent lives. Following the quest through the awareness of one’s authentic 
needs, one may organize and refine this chaos into a harmonious, sublimated whole. 
While initially the self is a bunch of conflicted desires and an array of contradictory 
 possibilities, later on self’s harmonious unity might function of its own decisions and 
creations. Therefore it is seen that Nietzsche is less concerned with the biological 
nature and more with the cultural conditioning and formative impacts that “blindly” 
shapes one’s character. To sum up, for him, to become “what one is” is not to live 
according to the so called “innate nature” but to create oneself freely by the choices 
given (Golomb, 1995).  
The existentialist authors discuss what authentic is and its relation to the self between 
each other. However they have a common ground that there is a way to reach the 
authentic self which is a travel through oneself through discarding from the constrains 
of the society. Existentialists were not the only ones who were concerned with 
authenticity. Constructivist and postmodernist approaches are also available in the 
academic literature. Wang briefly mentions the point of view of constructivists on the 
following.  
The ontological assumption of constructivism is that there is no unique real world that 
pre-exists and is independent of human mental activity and human symbolic language 
(J. Bruner 1986; quoted in Schwandt 1994, Wang 1999). Reality is seen as results of the 
versions of our interpretations and constructions. It is claimed that the validity of 
knowledge is not to be found in the relationship of correspondence to an 
independently existing world. For constructivists, multiple and plural meanings of and 
about the same things can be constructed from different perspectives, and people may 
adopt different constructed meanings dependent on the particular contextual 
situation or intersubjective setting (Wang, 1999). 
On the other hand, postmodernist approach looks at the matter from a way different 
perspective. Reasonably there are diversified postmodern views or approaches rather 
than a single unified and well integrated approach. (Hollinshead, 1997). On the 
contrary, the postmodernist point of view seems to be characterized by 
deconstruction of authenticity. Whereas modernist researchers such as Boorstin 
(1964) and MacCannell (1973) were concerned about pseudo-events and staged 
authenticity, postmodernist approaches do not consider inauthenticity as a problem 
(Wang, 1999) 
To further investigate, the modern technology would create an inauthentic object that 
looks like more authentic than the original (Fjellman 1992). Actually authenticity is 
 more about technique. Umberto Eco (1986) writes about “hyperreality” and puts into 
a typical postmodernist approach regarding to authenticity in tourism. He deconstructs 
the concept of authenticity by destroying the boundaries between the sign and the 
reality. According to Eco, the most typical example of hyperreality is Disneyland or 
Disneyworld. They are born from fantasy and imagination. Thus it is not matter 
whether it is “real or false” because there is no original to be used as reference (Wang, 
1999).  
Based on Eco’s concept of hyperreality, French postmodernist theorist Baudrillard 
borrows the concept of simulacra from Plato and explains the socio cultural orders in 
history (Wang, 1999). He conceptualizes three orders of simulacra and searches the 
place of authenticity in history in different time periods. His ideas will be considered on 
authenticity in more detail.  
Jean Baudrillard is one of the theorists studied on authenticity. French theorist’s work 
however is not the most popular one among. His theory, on the contrary, implies 
significant important concepts of understanding and developing a point of view on 
authenticity. 
 
Three Orders of Simulacra 
Jean Baudrillard theorizes simulation and systematically allocates into the “orders of 
simulacra”. He starts his argument by defining the sign and occasionally refers to the 
sign in stages of simulacra. He presents three stages of simulacra. The first stage is the 
counterfeit, which we come across in the period between Renaissance and Industrial 
Revolution. The second order of simulacra is what is called series. Series emerges after 
the Industrial Revolution in the history. It is the time of the mass production arises. 
Authentic object changes its form on this stage because the sign is now industrialized 
and there is not only one absolute object but there are more than two of the same. 
The reign of the uniqueness of the authentic object is no longer possible. The third 
order of simulacra is the metaphysics of the code. At this stage the real object –code, 
becomes invisible. It is only possible to observe or experience the illusion of it. 
Baudrillard resembles the code to the DNA. As DNA constitutes the basis of biology, in 
the same way the code is generator of the rest of the world. 
 For several decades authenticity has become an issue also in tourism studies. It has 
been taken subject by various authorities from different approaches. While many 
definitions have been used, it is a common point that authenticity cannot be explained 
with only one certain constant definition.  
Authenticity may be considered in tourism studies in two separate issues: authentic 
experiences and toured object. Even though they are two separate aspects of 
authenticity, they may be confused as one (Wang 1999) Handler and Saxton (1988) 
claim that an authentic experience lets individuals to be able to connect with their 
“real” selves and a “real” world. Selwyn (1996) diversifies authenticity in his own 
sense. “Cool” authenticity is the “real” world to authenticity as knowledge on the 
other hand for relating the experience of a “real” self to “authenticity as feeling” 
named “hot” authenticity. 
In contrast to Handler and Saxton; Boorstin claims that authenticity is not able to 
connect one to its “real” self or a “real” world but has an opposition in the case of 
mass tourism. He names mass tourism as “pseudo-events”. “... ‘Pseudo-events’, which 
were brought about by commoditization of culture and the associated homogenization 
and standardization of tourist experiences. Not only are tourist attractions contrived 
scenes or pseudo-events, but also the tourist seldom likes the authentic . . . product of 
the foreign culture; he prefers his own provincial expectations” (1964, Wang 1999). 
According to constructivists, tourists look for authenticity but it is not the objective 
authenticity what they look for. It is symbolic authenticity, which is a product of social 
construction. The toured object is experienced as authentic because they are 
perceived as the signs or symbols of authenticity but not because of being original or 
reality. Things appear to be authentic not because they are inherently so, but because 
their genuineness is constructed by beliefs, perspectives, or powers (Wang 1999). 
Tourist and local created culture and authenticity concepts during their interactions 
because hosts try to show the tourists’ desires and vice versa. Moreover the 
uniqueness of the object is in the eye of the audience in the absence of any objective 
criterion. Although experts may have a different opinion, mass tourists may experience 
toured object as authentic (Adams, 1996).  
According to constructivists, tourists quest for authenticity however what they search 
is not objective authenticity but symbolic authenticity which is the result of social 
 construction. The toured objects are experienced as authentic not because they are 
original or real but because they are perceived as the signs or symbols of authenticity 
(Culler, 1981). Symbolic authenticity is not related with the reality at all. It is usually a 
projection of certain images stereotyped within the tourist sending societies, which are 
created by the marketing activities of the mass media of western societies. (Britton 
1979; Silver 1993; Wang 1999). 
Simultaneously, the post-modernization of tourists made them less concerned with 
the originality of the toured object. Cohen gives two reasons for this. While modern 
tourist was allowed by society to look for authenticity, the postmodern tourist is 
looking for playfully enjoyment. The other reason is that postmodern tourists’ touristic 
experience become more and more self-centred and has less effect on the host 
community. Thus “staged authenticity” helps to protect from disturbing the toured 
culture. (Cohen, 1995) 
Existential authenticity usually does not concern about if the toured object is real. 
During the search of tourist experience, which is existentially authentic, tourists 
comforted with existential state of being, activated by certain tourist activities. In 
other words, existential experience is the authenticity of being which is to be 
subjectively or intersubjective sampled by tourists. 
To sum up, taking granted the authentic object is the genuine one, it is believed that 
one should put effort to search for it. While some believe it is possible to reach a 
conclusion as a result of the search, others believe the point is the journey itself of 
searching for authenticity but not the destination because when the journey ends, the 
outcome is not the one that is desired at the beginning. Yet others argue the quest for 
authenticity itself is nothing but an imaginary travel since the original has never been 
there.  
The theories are applicable for various disciplines that are included tourism. 
Authenticity in tourism became popular at a time bringing richness to the related 
discussions. New concepts aroused during. Tourism argued to open a platform for 
individuals to search for their real selves. The toured object emerged and tourism itself 
created the counterfeits. The toured object perceived as the symbol of what the 
tourist is looking for which is arbitrary for one to another. On the other hand, the 
tourism sector, seeing the demand, started creating symbolic objects that the 
 authentic version has never existed. At some point, according to the post-modern 
approach, tourist gave up wondering if there ever was the original object and was 
satisfied with the authentic looking experience. Therefore the tourist is interested in 
the experience rather than the genuineness of the toured object. The final point being 
reached is that authenticity and the quest of authenticity is a nostalgic motion and the 
characteristic of the modern subject is a nostalgic one.  
Throughout history, the toured object has been produced as a sign of power and 
prestige, with social and political status linked to its possession. For Baudrillard (1976, 
1981) the real thing is a fantasy emerging at the stage of the counterfeit that is the 
fantasy of regaining the certainty, now lost, and offered by the obliged sign. It is a 
nostalgic fantasy in the sense that it is now possible to long for it. It gives way to the 
emergence of a desire of certainty, gradually becoming even more identifiable with 
knowledge of the things they seem to be. To conclude, the reaction to the 
Enlightenment and its rationalism and the series of capitalist mass production results 
in a pursuit of authenticity.  
 
 
 
 Literature Review of the Historical Background of Greek Turkish 
Population Exchange  
Greece 1912-1922 
Ahmet Mesut Okar published his grandfather’s diary from the memories between the 
years of 1902-1912. The work demonstrates the professional memories of a soldier 
throughout his given duties. From the nature of his job, he travelled a lot throughout 
the regions Macedonia and Thrace. With time and experience, he gains a great 
command on the geography and the sociocultural structure of the region. (See the 
map in appendix) In the diary it is seen that the problematic of the Ottoman Empire 
governmental structure which led to an inevitable collapse was observed from the 
eyes of a patriotic, educated soldier. While he is upset with the wrong 
implementations of the emperor, his liberal ideas doesn’t go further than wishing for a 
more democratic Ottoman Empire with a constitution assuring the basic human rights. 
He reflects his experiences during the different duty stations that he was ordered to 
travel.  
Okar helps to draw the picture of the region that Muslims were deported. First thing 
he mentions in every single duty station he was assigned is to detect the corrupted 
implementations of the army and trying to turn it into equal level for all the 
individuals. Including the cases of preventing the discrimination towards the non-
Muslim community. In his case, the nationalist movement is in the early stages within 
the Muslim intellectuals that are mainly soldiers. It is based on the religion instead of 
ethnicity. Therefore, even though trying to establish equal treatments for all the 
subjects of the empire, for him “the other” of his nationalist idea is conducted by the 
non-Muslims.  
In the governmental structure of Ottoman Empire between the given years, it is seen 
there is a lack of organization for parties establishing a social structure. While in 
Christian communities, the education and religious affairs are regulated and managed 
by a central church and distributed by the priests assigned to the small settlements, 
there is no such structure for Muslims other than the Ottoman army. One may argue 
the late emergence of the nationalist movement or never emerged within the folks of 
 Muslims compare to non-Muslim communities was such information was not 
distributed within the locals. The developments that raise the life quality of Muslim 
peasants, are done by the army. Among his duties, there are building schools that are 
teaching positive sciences or providing justice for land ownership disputes within the 
locals. The lack of information of population migrants on prior population exchange 
may be related with this non-organized structure. 
The nationalist disputes are the main issue the army dealing with of that time. The 
guerrilla fighters emerged from different ethnic groups in the region. Bulgarian, Vlah 
and Rum guerrillas were emerging and fighting for the independence of their own 
nationality. They were not only bullying the Muslim villages but also sometimes 
fighting with each other even though all being under the umbrella of Christian Church. 
During the guerrilla fights, a Vlah fighter was caught carrying a stamp writing 
“Libertate ori Moarte” 2 (Okar, 2013).  
The main centres of emerging new political ideas were Selanik and Manastır3. Ittihat ve 
Terakki organization of the Young Turks Movement become highly influential in those 
centres. The nationalist ideas were spread within the higher ranked soldiers in the 
Garp Ordusu. 4 Mehmet Ali Okar, the young, idealist soldier contributed expanding 
Ittihat ve Terakki Organization in the suburbs and rural areas. 
The efforts of the Young Turks succeeded in the capital of Ottoman and the Emperor 
was caught in İstanbul and Abdülhamid II was dethroned. He was exiled in 
Thessaloniki. Ittihat ve Terakki celebrated the event as “independence of the people”. 
They become active in the politics and become powerful in the Constitution. However 
a revolt emerges against the Ittihat ve Terakki Party and several key people were killed 
in İstanbul.5 Simultaneously, by taking the advantage of the problems in İstanbul, the 
Albanian minority in the Balkans attempts to revolt against the Empire but they were 
not able to reach their goal.  
                                                 
2 “Freedom or death” 
3 Bitola City 
4 Ottoman Army of Western Bank 
5 31 Mart olayları 
 While on the political platform, the government was putting efforts on remaining the 
current borders in the Balkans with Turkish ethnic nationalism, The Balkan Wars (1909-
1912) was inevitable and it was a total defeat for Ottoman Empire. The author of the 
diary, Mehmet Ali Okar, fights in the 1st Balkan War and describes the disadvantaged 
situation of the geography after the war for the Muslims. Withdrawal process of the 
army presents the greatness of the defeat of the Empire therefore they were lack of 
basic resources in order to feed their soldiers or heal them.  
 
Turkey after 1922: Preparing for Population Exchange  
Büyük Mübadele, Türkiye’ye Zorunlu Göç (1923-1925) consist on the Greek-Turkish 
Population Exchange, agreement and the protocol that was signed in 1923. The aim of 
the study is to discuss the processes of transportation, settlement of the population 
migrants and their becoming producers contributing to the gross domestic product of 
Turkish Republic. The time period of the subject of the research is between years 1923 
and 1930. The Greek-Turkish Population Exchange is classified in 4 stages according to 
the author. 1) The transportation of the migrants from Greece to Turkey. 2) Settlement 
of the refugees in Turkey. 3) The process of becoming producers of the refugees. 4) 
The adaptation to the economic, social, political environment and psychology of the 
refugees. 
Ari visits the official archives, statistics and graphs of the time of the Population 
Exchange as source of information. Material from local press is also referenced. The 
documents from private family archives interpreted in his work. The importance of city 
of İzmir is highlighted due to witnessing the Population Exchange at first hand and 
being a focal point for keeping the records of the event in the hands of the 
sophisticated cultural background of its residents. The significance of the source for 
this work is that it reflects the daily reactions of the society towards the developments 
of the Population Exchange event by giving details from the daily newspapers of the 
time. Moreover newspaper articles are translated and interpreted into the modern 
Turkish that opens the access for individuals without struggling the difficulties of 
Ottoman Turkish.  
 According to Ari, by the end of 1922, the wars had come to an end, and the 
governments had to deal with covering up the destruction in their countries in the 
Balkans and Anatolia. The countries were having hard times of protecting their citizens 
have been living in the lands that now are within another country’s borders. Therefore 
from the newly emerged nation states, ethnically discriminated habitants started 
migration flows where they would fit in the homogenous national identities 
More than 1.000.000 Rums6 of Anatolia fled to Greece. Serious numbers of Rums were 
leaving from all over Eastern Thrace and Anatolia including Black Sea and Aegean 
Coasts by their own means. While the emigration of Rums created blank space in 
Anatolia, the fact that such an amount of people arrived in Greece emerged the 
problem of lack of settlement for the refugees. 
While Rum citizens were leaving from Turkey, there was an immigration flow into the 
country as well. Because of Turkey having several battlefronts and lost the lands in 
each one, the migrants were arriving from beyond East, South and North borders. 
Together with the fact that the local people’s settlements were destroyed during the 
war, the number of people need land and resources were quite a lot and the space left 
from Rums were not even close to be enough in order to meet the demand. Moreover 
those properties were to be delivered to the Muslims arriving from Greece, according 
to the Lausanne Treaty. Because of the lack of authority, the matter of recording and 
distributing the leftover goods and properties become highly problematic in Anatolia 
(Arı, 2014).  
 
Lausanne Peace Treaty 
Lausanne Peace Conference was organized in order to give an end to the war state 
between Turkey and the Western Countries. The topics of the conference varied from 
drawing the new borderlines to overcoming the economic, political and legal disputes. 
It was aimed to reshape the populations according to the ethnic nationalist movement. 
Ethnic nationalism was spread rapidly in Balkans within the multi-ethnical Ottoman 
Empire. The reference points were ethnicity and religion. The motivation of the 
movement was based on sovereign Turco-Muslim hatred. The newly emerged nation 
                                                 
6 Orthodox Hellenes of Asia Minor are called Rum in Turkey 
 states initially put effort on creating dominance on a certain piece of land. In order to 
ethnically homogenate their territory, Turco-Muslim residents was forced to migration. 
The migration flows continued even after the Greek-Turkish war. By the time Anatolian 
Rums also started a migration flow in the opposite direction towards Greece. A need of 
legalization emerged for the already existing practice of massive migration. This 
emergence led Greece and Turkey bring the matter into discussion (Ari, 2014).  
Norwegian Professor Nansen was assigned to moderate the subject of migration 
between the peoples in Turkey and Greece. The common point was to exchange the 
Orthodox population of Anatolia with Muslims in Greece. The question was whether to 
make the exchange compulsory or optional. Both countries found it being optional to 
be disadvantageous for different reasons. While Turkey claimed optional population 
exchange would take longer than it is supposed to be, that would delay the agricultural 
production, which would cause serious economic problems; Greece was concerned not 
to be able to find enough settlement for the new comers in case less Muslims would 
chose to leave. Venizelos and İsmet Pasha suggested composing a sub commission 
with one Greek, one Turkish and one international member to deal with exchange 
procedures during the treaty conferences. Finally the protocol of the exchange has 
been signed in January 30, 1923 (Ari, 2014).  
The agreement consisted on the Rum Orthodox inhabitants of Turkish State and 
Muslim residents of Greek State were to be compulsory exchanged from starting on 1st 
of May 1923. Those are subject to the both groups have no right to enter the country 
they left unless an official permission was provided by the state. The compulsory 
exchange does not apply Rums living in İstanbul and Muslims in Western Thrace (Ari, 
2014).  
During the application of the exchange, property rights and receivables of all 
individuals were to be reserved. Country of departure had no right to prevent any 
individual from leaving with no matter reason. Officials of the destination country 
would accompany prisoners. Migrants would be receiving citizenship of upon their 
arrival and would be losing the citizenship rights from the country they have left. All 
movables were allowed to be taken with or to be sent by cargo and were not subject 
of customs. Entities like mosque, tekke, medrese, church, monastery, school, hospital, 
association and other institutions, had the right to transfer all their movables together 
 with their staff. Both countries provide suitable logistic facilities. Individuals who were 
not eligible to carry their belongings with them could leave their stuff behind with the 
condition of having them recorded by the local authority in order to receive the 
equivalence after settling in the other country. The documents were to be issued in 
four copies and each was delivered to the local authority, mixed commission, officials 
of receiving country and the migrant himself (Ari, 2014). 
The most striking part of the population exchange was its being compulsory. In terms 
of human rights and property rights of the individuals, the historical developments 
caused a suspension upon those rights. The agreement did not provide any option 
other than migrating and this was a reason for anxiety. Arı interprets the obligatory 
nature of the exchange was emerged from the necessity. To elaborate, it was a natural 
result of the historical background and its reflections of the time. The consequences of 
a difference case was greater than psychological, sociological and economic trauma 
individuals were imposed through the compulsory migration. The fact that the 
exchange was compulsory, both in theory and practice, speeded up the process, 
cleared up from the unclear procedures and regulated in detail (Ari, 2014). Therefore, 
the Greek-Turkish Population Exchange was politically and legally valid and was 
accepted internationally.  
On the Turkish side, the Ministry of Population Exchange and Settlement have been 
established in order to imply the terms of the Lausanne treaty. The duty of the 
ministry is defined as following. The ministry had to define and repair the destroyed 
areas that population migrants are planned to arrive. Since the characteristics of the 
people to be exchanged are agriculturalists from the rural areas, the ministry needed 
to provide such lands and arrange the initial incentives in order the land to be 
cultivated on its season. Furthermore, the ministry had to organize the transportation 
of the refugees including their personal possessions. For the properties they left back 
home, the refugees were to be distributed land and properties with equal value. 
Finally, the health care and the matter of alimentation at the first phase was another 
matter to be taken care (Ari, 2014). The financial source the ministry was given only 
from the national budget of the new government. Therefore, like any other units of 
the new government, it was pretty less than what was needed.  
 While the preparations were still held for the incoming refugees in Turkey, the 
Muslims in Greece have already fled from their villages and gathered in the main 
harbours by the Aegean Sea. The Ministry stated the most efficient way of transferring 
the Muslims would be through ships across the Aegean Sea. The refugees had to pay 
for their own tickets and an additional fee for their cargo. Because of the nationalist 
policy of the government, Turkish shipping companies were decided to be designated. 
In return, those companies arranged the ticket prices only to compensate their cost in 
order to aid the Muslim population migrants. The Ministry of Population Exchange and 
Settlement made an agreement with the Turkish Red Crescent. The Red Crescent was 
put responsible of providing food for the refugees on arrival and those who 
accommodate on the temporary camps on the harbours. The first aid service was also 
provided when ships arrived from Greece. The Red Crescent, for all of its services, 
created its own funding through the donations received. Another task that was 
emerged according to the need that the Red Crescent had to establish heath care tents 
in Greece at the departure points for Muslims. The authorities have observed the 
refugees were facing health issues even before the landing on ship board because of 
being have to walk to the harbour from the hinterlands of the country and had to wait 
for departing in very though conditions. Especially kids and elders were experiencing 
the most difficulty (Ari, 2014).  
According to Pentzopoulos, after Greece won independence war from Ottoman 
Empire in 1830, her borders encompasses only a percentage of the Greeks. It emerged 
a desire to expand the borders and liberate the rest of the “unredeemed” Hellenes of 
Asia Minor (Pentzopoulos, 1961). Thessaly and Aegean islands including Crete believed 
to demonstrate Greek characteristic. Out of the estimated total number of Greeks, 
7.000.000, including Black Sea and Aegean Sea Costs; 2.631.952 of them were living in 
Greek State in 1910. During the Balkan Wars (1912-1913) Greece almost doubled its 
territory towards north (Pentzopoulos, 1961). In Turkey, the Greek minority was 
conducting an important percentage of the total population. Some have associated 
themselves with Greek State while the Greek State had the desire to unite with the 
“unredeemed” Hellenes. The Great Powers had the awareness of the situation and 
possible reflections in the future.  
 The Greek minority of Asia Minor had a settled social organization in the Ottoman 
time. They had separate legal communities with autonomous status. They have 
worshipped freely and supported their churches and schools that were functioning for 
centuries with national sentiment. The emperors did not seek to convert the non-
Muslim minorities into Islam. They experienced the freedom of movement to the 
extent of preserving not only the customs and their religious and educational 
institutions but also basic civil structure. Therefore they were not assimilated and were 
able to remain the national consciousness (Pentzopoulos, 1961). The national 
consciousness turned into a great desire of realizing the “Megali idea” that is gathering 
all the ethnic Greeks under one homogenous nation state with making Constantinople 
the capital (Pentzopoulos, 1961).  
By 1914 Great Powers have seen the emergence of Greek nationalism and political 
desires of Greece and offered to break its neutrality and join the First World War. In 
exchange Greece was promised Northern Epirus, Dodecanese except Rhodes and “a 
large territorial zone on the western coast of Asia Minor”. At the end of the war, 
Greece was by the winners’ side and actualizing its advantages. According to the 
Sevres Treaty, the borders were expanded and they ware given islands on the Aegean. 
On the other hand Greek claims on Asia Minor remained uncertain. There was a rivalry 
between Italy and Greece on the certain territory. With the authorization of the Allies, 
Venizelos sent troops to İzmir in order to protect the rights of ethnic Hellenes 
(Pentzopoulos, 1961). 
On the contrary, the Turkish nationalist movement emerged, led by a young soldier; 
Mustafa Kemal reacted against the current developments in former Ottoman territory. 
Mustafa Kemal was inspired by the Young Turk ideology and based the movement in 
Ankara. The “National Pact” was proclaimed here in January 28, 1920 announcing their 
determination to expel all foreigners from their soil. Simultaneously, the western coast 
between İzmir and Thrace, where the Turkish were considered to be minority, was 
detached from Turkish rule and was sealed with Treaty of Sevres. This situation was 
the closest point to the realization of the Greek “Megali Idea” (Pentzopoulos, 1961). 
For the international public opinion Venizelos the Greek Prime Minister undertake the 
glory (Pentzopoulos, 1961).  
 Despite the “successful” politics of Venizelos in foreign affairs, he lost the public 
support in his country. The Greek King came back to the throne. France and Italy pulled 
back their support to Greece concerning their historical relations with Turkish. Great 
Britain was certainly in favour of the Hellenic aspirations (Pentzopoulos, 1961). 
Concerning the recent developments, the Treaty of Sevres was not valid anymore. The 
Allied Powers called a conference in London. The conference failed entirely in 
reconciling the Greek and Turkish nationalist viewpoints but it resulted in a Turco-
French and Turco-Italian rapprochement which marked an open split in the Allied front 
towards Turkey (Pentzopoulos, 1961). Greece took action and moved its troops 
interiors of Asia Minor. Greek army have faced the offensive reaction of Mustafa 
Kemal and withdrew till İzmir. The debacle of Greek Army is known to be as “Asia 
Minor disaster” in Greek national history. Greek Army was evacuated. The Christian 
population of Asia Minor who had been supporting the Greek uprising have left behind 
to deal with withered relations with locals and the government. Christian community 
started to migrate individually by their own means in order to save their lives leaving 
behind their homes and belongings (Pentzopoulos, 1961).  
The Lausanne Conference and the Exchange of Populations Conventions  
After all there was a need of officially ending the state of war. Therefore a convention 
was organized between Allied Powers and Turkey in Lausanne on November 20, 1922 
to draw up a Peace Treaty (Pentzopoulos, 1961). Greece was represented by Venizelos 
and whereas Turkey by İsmet İnönü, Minister of Foreign Affairs of Ankara Government. 
During the conventions, the borders of Greece and Turkey were reshaped including 
the exercise power of the Aegean islands. Moreover, the discussions on the exchange 
of Greek and Turkish populations ware accepted to be the most important result of the 
treaty. According to the provisions, all the Turkish nationals of the Greek Orthodox 
religion established on Turkish territory and all the Greek nationals of Muslim religion 
established on Greek territory are forcibly exchanged. The Greek inhabitants of 
İstanbul and Muslim inhabitants of Western Thrace were excluded from the provision 
(Pentzopoulos, 1961).  
This was the first time in history that the compulsory transfer of a large number 
of people was officially adopted as a method for solving the minority problem, 
 the Convention provoked a violent debate reflecting a variety of attitudes: 
some considered it a barbaric procedure violating the basic principles of human 
freedom and justice; others characterized it as a dangerous precedent that was 
bound to be employed by persons willing to promote international friction and 
unrest; a third group, finally, praising its realistic nature, described it as a 
successful agreement and later advocated the same technique for the 
settlement of the problems that arose subsequently in the years preceding the 
Second World War (Pentzopoulos, 1961).  
No doubt the acts have provoked great reaction. It was the first time in history, despite 
the severe and painful character of the agreement, international community accepted 
the forcible uprooting for the sake of historical justice. Dr. Nansen was assigned to be 
the mediator between Greek and Turkish Governments. Venizelos had the motivation 
to arrange the exchange as soon as possible since the migration flow from Asia Minor 
was on going and aimed to settle arriving refugees into the settlements of Muslim 
community. On the other hand the greatest motivation of the Turkish side was to 
make the exchange compulsory since the non-Muslim element of Asia Minor was seen 
to be a thread for the future of the new Turkish nation state. Therefore, even though 
with different motivations, both country assent the compulsory condition of the 
exchange. Moreover both countries agreed to actualize the exchange as soon as 
possible in order to avert economic consequences of missing the agricultural sowing 
season of the year since great percentage of the refugees were agriculturalists 
(Pentzopoulos, 1961).  
As the convention was analysed, the compulsory nature of the population exchange 
was cleared in the first article. The second most important point was to define the 
groups of peoples that were going to be exempted. Muslims of western Thrace and 
Greeks of Istanbul were not included in the agreement. A Mixed Commission was 
established in order “to supervise and facilitate the emigration and to carry out the 
liquidation of the movable and immovable property” (Pentzopoulos, 1961).  
The work of Pentzopoulos briefly reflects the Greek irredentism at the beginning of the 
century. Moreover, it outlines the main political events that led to the creation of the 
refugee question. The Lausanne Conference, which is directly related to the topic, and 
the attitudes and motivations of the attending nations were extensively studied and 
 apprised. In the following, the analysis of the Conventions for the exchange of 
populations and an exposition of the institutional framework established to implement 
the agreements is presented.  
 
Mehmet Ali Gökaçtı compiles oral history heritage on Greek-Turkish Population 
exchange of Turkish side. While majority of his material “Nüfus Mübadelesi: Kayıp bir 
Kuşağın Hikayesi” is conducted from the memories of refugees, he also benefited from 
a small number of academic studies. He mentioned a challenge that was faced during 
this research as well which is the lack of resources mentioning the events and social 
conditions right before the years 1923-25 that led to the need of a population 
exchange in Turkey. 
Accordingly, after the I. and II. Balkan Wars, The Ottoman existence in the Balkans 
were dispersed. Instead, Bulgaria, Serbia, Albania nation states emerged and Greek 
State territory expanded towards the north. The success of İttihat ve Terakki party 
proved the army highly involved in politics. While their aim was to bring equal rights 
for all the citizens of Ottoman Empire no matter what their religion or ethnicity was, 
when they managed to become influential, they did not imply their initial claims but 
followed discriminative politics towards non-Muslims.  
The dramatic fall of Thessaloniki was highly controversial at the time in Ottoman 
Empire. The newly assigned commander agreed to surrender the city to the Greek 
army in order to avoid damage of a fight would cause in the city. The controversy 
emerged from the commander having enough military supply and soldiers to defend 
Thessaloniki for the attacks. Late October 1912, Greek Prince Konstantinos arrived 
Thessaloniki. Greek Army not only took over the city without fighting but also by 
arriving Thessaloniki one hour earlier than Bulgarian Army made it happen to include 
Thessaloniki within Greek borders (Gökaçtı, 2010).  
Although the Greek King announced to assure the safety of the local Muslims, the 
individuals were still cautious to go out of their houses. Simultaneously, the Muslims 
living in the rural areas accumulated in the entrance of Thessaloniki because they were 
not able to protect their life and property safety back in their villages.  
On the west side, Ionanina was another important city in Ottoman Balkans. The 
establishment of the city lays back to 6th century with a strategic geopolitical location. 
 The coexistence of Byzantine intellectuals and wealthy Italian traders increased the 
historical importance of the city. It didn’t take so long Ottoman Empire to be 
interested in the territory. In 1430 the city was annexed by the Empire upon an 
agreement. The structure of the church remained the same and no Muslims were 
settled by the government hand. Until the Balkan Wars the city remained within the 
Ottoman borders. The defence sources of Ioannina lost against the Greek National 
Army in February 21, 1913. When Ioannina politically become a part of Greece, 
sociocultural structure was already highly developed in favour of Greek identity. The 
Greek traders were the wealthy class of the society. They invested on education sector 
that is in international standards. The education language was Greek and the 
graduates of those schools were highly prestigious employees in the market. Several 
Muslim intellectuals also received education in here.  
Crossing the Aegean: An appraisal of the 1923 Compulsory Population Exchange 
between Greece and Turkey is a book edited by Renée Hirschon. The source is based 
on a collective work of a number of academicians contributing with their articles 
related to Greek-Turkish Population Exchange. The fact that authors are from Greece, 
Turkey and other countries, the work provides diversified perspectives on the subject. 
The articles concentrate an interdisciplinary context. The works are classified in three 
parts. First part gives general information and the background of the issue. The second 
part demonstrates the political and economic perspective of the event. The third and 
the last part aims to reflect the socio-cultural consequences of the Population 
Exchange. The recognition of methodological nationalism in the official historical 
discourse of the both countries is observed in the resource. The challenge of the 
biased influence of nationalism on history writing is emphasized. The source aims to 
reach to a contemporary perception of the Greek-Turkish Population Exchange rather 
than serving the nationalist discourse of the earlier academic presentations.  
Twice a Stranger, the Mass Expulsions that Forged Modern Greece and Turkey is 
written by Bruce Clark. He gives brief information of existence of the historical material 
heritage of “the other” within the borders of the two nation-states. Despite the reality, 
both countries avoided flourishing those existences, simply ignoring it. This is seen to 
be the effect of nationalist approach of the countries’ administration. The historical 
background of Balkan region of Ottoman Empire briefly explained as starting point of 
 the main subject of the work. The inevitable result of the nationalist streams, the war 
and the implications of it provide great material for demonstrating the humane side of 
the political developments. Migration stories consists the base of this work. Through 
the real stories of the migrants it is possible to grasp the aftermath of the history. A 
comprehensive fieldwork with the combination of the long term experience of 
journalist background of the author provides valuable information for this study. It is 
possible to state the bibliography given provided a reference point of the current 
research. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 Before the Exchange 
In this text a comparison of the Population Exchange experience between Turkish and 
Greek individuals are done through life stories of Dr. Muhittin Güngör and Mr. Iliadis. 
Mr. Iliadis generously contributed this work personally with his time and motivation 
through in depth interview. Dr. Muhittin Güngör passed away, long before this study. 
Therefore his life story was gathered through family archives and interviewing family 
members. 
Turkish Experience 
Niyazi Güngör is Muhittin’s younger brother. He lives in Sürmeli village with his wife 
Zergüzel Güngör. His wife, Zergüzel, is also a population migrant descendant. They are 
known as Niyazi Amca7 and Zergüzel Yenge8 in the family. The interview was held in 
their house. Their words are put in written form collectively as one interview.  
The Güngör couple know less about their family before the population exchange. The 
fact that they were born far after the exchange limits their knowledge. They deliver 
the oral history known from their elders. Niyazi Amca says, the non-Muslims left with 
the population exchange and our families came with ship to Samsun Harbour. As 
Gökaçtı set the scene of the moment of arriving Turkey; the refugees were 
experiencing excitement of starting a new page in their lives and fear of the unknown 
lands when they arrived in the harbours of İzmir, İstanbul or Samsun in Turkey (2010). 
The informants were asked to describe what they know about their family in the 
“motherlands”.  
Hacı İbrahim is the name of Niyazi and Muhittin’s father. In those years, Turkish 
citizens didn’t have official surnames but had titles before their names. Therefore 
people used to adopt titles next to their first names according to their occupations or 
physical characteristics. After the law regarding the surnames passed in Turkish 
Republic, individuals kept the custom unofficially. Therefore the grandpa İbrahim was 
                                                 
7 Amca is the Turkish word for uncle. 
8 Yenge is the Turkish word for aunt-in-law. 
 known to be Hacı9. A general information about his background provided during the 
interview.  
“Growing grain, tobacco and corn was our main source of income. My father İbrahim 
used to own sheep back home (Kavala). In Olucak village, the land was convenient for 
animal breeding more than agriculture. Therefore they were breeding goats and 
sheep. Some people from our village worked in tobacco factories in Kavala city centre. 
İbrahim continued breeding sheep here in Sürmeli too. He left 30 sheep when he died. 
He was also doing agriculture.” The written sources show a study was held about the 
potential refugees fleeing Turkey in order to have an understanding the profile of the 
peoples. Charts and lists were prepared showing the occupations and skills of the Turks 
will arrive Turkey even before the population exchange started. The aim was to settle 
those people in the suitable areas with similar characteristics. Therefore the 
production will continue and the unemployment effect of the population exchange 
would be averted (Gökaçtı, 2010). As there is a common opinion about one of the 
reasons of the Population Exchange was the disputes between the Muslim and 
Orthodox communities and a worse harm aimed to be avoided by the governments of 
both countries. Oral history is visited on undesirable events happened to the family 
members back in Greece.  
The family doesn’t have specific stories about violence that were faced back in time. 
However there is a general idea of it. There could be a tendency of not wanting to 
remember the unpleasant past by telling the stories over and over again. “My father 
used to tell us the difficult times they had to face in memleket. In the neighbouring 
villages it was worse. He was telling that, there was a specific kind of torture and bad 
treatment from Greek soldiers. Bushes were laid on the floor and the people were 
made to walk on the bushes bare feet. Two soldiers were holding Turkish from their 
arms and force them to walk on it. Soldiers were wearing boots so they were not 
affected from it. Walking on the bushes gave them extreme pain and their bodies were 
bleeding. When the Greek soldiers leave, then Bulgarian soldiers came for brutality, 
than Greeks come back again and so on. The general impression was the Bulgarians 
                                                 
9 Haci means Muslim Pilgrim in Turkish 
 were more brutal than Greeks.10” Another interview was held with the other elder 
member of the refugee family.  
Hacer Hala11 of the family is the biological sister of Muhittin and Niyazi. Her response 
when she was asked about the family background was more focused on her 
grandfather Halil. As she will be explaining in the following chapters, Halil who was the 
grandfather from mother side, was very important for the three siblings. He was also 
the one took the initiative to be responsible from the family as being the elder.  
While the political developments were on progress in the governmental level, the 
people as subjects of the agreement were trying to coop with their obligations back in 
their homelands before their travel. Signing the treaty followed by establishing the 
necessary commissions and this proved the populatıon exchange was officially started. 
The first phase of the movement was gathering the refugees in the point of departures 
in the cities (Gökaçtı, 2010). Hacer tries to remember what she knows about her 
family’s background. “Who came from memleket is my grandfather, Halil Usta12. His 
full name is Halil Özçelik. My grandmother is Fatma Özçelik. Ali Özçelik is the younger 
brother of Halil. Ali Ağa and Hasan Ağa13 from our village were also immigrants but 
they are not from our family. I don’t know how old they were when they came here 
but they were all adults. My father İbrahim was born in 1900 so he must have been 24 
years old. The other man was older than him. Halil is the father in law of İbrahim so he 
must have been at least 40 years old.” It is possible to trace the legal issues these men 
had to deal with in the written sources. Those were the compulsory paperwork in 
order to travel in their new homeland. Before leaving for Turkey, the migrants were 
expected to have their properties recorded by the officers of the Mixed Comity. This 
document was to be issued in four copies which every of them to be officially 
approved and stamped. The document was the most important paper one should 
                                                 
10 “Çalı Harmanı” is the name given to this type of treatment by Turkish speaking 
community. It is well known memory in the Population Exchangee communities in the 
region. (See the novel “Çalı Harmanı” by Akın Üner.)  
11 Hala is the Turkish word for aunt/sister of the father. 
12 Usta is the Turkish word for craftsman.  
13 Ağa is a title given the landlords in the villages 
 bring in order to be able to receive a property with the same value as the one left 
behind (Ari, 2014). Everyday Turkish refugees were creating a massive crowd in order 
to meet the commission, which is responsible for keeping the record of their 
properties in Greece. The report was assuring them to receive equivalent amount of 
land or property when they are settled in Turkey. It was only a small detail compare to 
the obstacles they had to face on their path (Gökaçtı, 2010). The Greek experience was 
explained by Mr. Iliadis starting from the roots of his family.  
 
 
Greek Experience 
The informant of the Greek experience of the Population Exchange is Mr. Iliadis. The 
Güngör and Iliadis families have special ties to each other, which will be revealed in the 
following sections. The family of Mr. Iliadis used to be residences of Bafra town of 
Samsun. After the Population Exchange they ended up finding themselves in the 
Kavala harbour. He was born in Greece after the population exchange. Therefore his 
knowledge about the event is also from the oral heritage of his family with a small 
difference. Comparing to Güngör family informants he has more extended historical 
information. It is easily possible to say he kept the records more systematically of his 
family background. One generates the impression that him and his father who actually 
experienced the exchange took the subject as a matter of discussion. He also seemed 
to be curious about history and reading. He speaks Turkish and reads Turkish books 
besides his huge library of Ancient Greek History and Byzantine history books in Greek 
language. Among the Turkish books he read, he took notes in Greek in between the 
pages and enlarged his vocabulary. He was also fund of researching about the family 
history, which provided great material for this paperwork. He starts with setting the 
scene of the time. “In my family’s time, tobacco producing was popular. The 
production was done around Samsun, Bafra, Alaçam regions. The tobacco trade was 
very developed during 19th century. Tobacco trade brought a lot of money. The 
buildings, private houses of Greeks, churches and schools were made in this period. 
High income developed the construction sector. The same happened in Kavala as well. 
 The raise in popularity of tobacco business in Kavala and its environs happened at the 
same time period. European merchants set up their branches here and big buildings in 
the towns are constructed then. The city was established only within the city walls. 
Later on, in the mid-19th century, the city expanded beyond the walls. Turkish and 
Greeks used to live together in the castle of Kavala. On the upper part of the castle, the 
Turkish administrators were living.  
That was about Kavala, on the other side, my family’s story starts from my 
grandfathers’ father. There is a village called Gaydalafak14 on the upper side of Bafra. 
They fled from this village to the Bafra city centre. Their actual roots are from there. 
The tobacco producers lived in the rural areas. When my family arrived downtown, 
they have done various jobs at first. My grandfather became a tobacco expert. One 
brother became a shoe maker/repairer. Others became different kind of craftsman, 
and did not deal with tobacco business. The other relatives did tobacco business in 
small scales. They bought tobacco from the villagers and sold the product to greater 
merchants. They made money out of commission. The villagers were in the 
disadvantaged position in this situation. Both the tobacco producing villagers and the 
experts were Greeks. But the merchants bought tobacco from Turks as well. There 
were no discrimination between the producers. Whoever lived in villages produced 
tobacco, Armenians as well. But more Muslims lived in the villages than city centres. 
Other than Muslims, Greeks and Armenians lived in Bafra centre. There were not Jews. 
I’ve never come across with Jewish existence nor in the texts have I read or heard of 
them.”  
He continues on giving information about social life in Bafra downtown. “They (Greeks) 
had two elementary schools and one with higher education than elementary school. 
There were theatres. European dance trainers used to teach ballroom dances to the 
urbanites. The Turks did not attend dance classes. The roads of the city were out of soil 
and dust, they used to water the roads in order ladies to be able to walk easier and 
wonder around the city. The Muslim women were not able to go out of the door of 
their houses. They used to sit on the entrance stairs of their houses. Their custom did 
not allow them to go further. The women did not have any rights. Within the house, 
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 they had rights but not beyond the door. My father used to visit the house of a Muslim 
friend when he was a kid, in Uncle İbrahim’s15 and they called my father “Çakır” 
because of his blue eyes. Between the two families – my family and Uncle İbrahim’s- 
there was a very good relationship. Therefore they let my father to enter Uncle 
İbrahim’s house within the women’s section when he was a kid even until he was 
around 15-16 years old. He used to say, Çakır can do whatever he wants in this house, 
and come over whenever he wants. Our family structure was different than theirs. 
However, we also had “dark times” in terms of negative treatment towards women. 
On the other hand the Muslim women had harder times. It was like their existence did 
not count. Today in some places this situation still exist. Anatolian culture is like that 
but Turkey is much better than its eastern neighbours. (...he continues with political 
comments on today’s situations on the Eastern countries. It is omitted for being out of 
scope of this paper).” When the political climate started changing in late Ottoman 
period, the Rum Orthodox community started experiencing difficult times. He explains; 
“After 1917 they begin to summon labour battalions. They collected Rums for army 
but they were not serving in the parts that required to be armed. Their duty was to do 
labour work. The working conditions were very harsh although the soldiers were not 
given enough food and water. They were under very though conditions. Because of the 
certain conditions, some soldiers tried to escape from the army. They escape because 
otherwise, they know they’ll die. Therefore they start living on the mountains. They 
become members of guerrilla fighters. They took my grandfather for labour camp and 
sent him to Tosya. After six months later, he was given the document of finishing his 
duty. Secretly it was ordered him to be killed on his way home. Right before reaching 
Bafra, he was killed. That’s how we lost my grandfather in 1918.” He is aware of the 
political developments of the time that led his family to be replaced.  
“By the end of 1918, the WWI was also finished. However, Russia had interior 
problems. France obliged Venizelos to send troops to Ukraine together with French 
army in order to fight against Bolsheviks. In the end they were defeated. Bolsheviks 
held victory. On the other side Turkey was facing the aftermath of the war. 
                                                 
15 Family friend of him.  
 The Imperial powers were dispersing the Turkish lands. British, French, Italians... 
Italians claim İzmir and environs but France and Britain do not wish this to happen. 
They say, Italians should stay on the southern parts, Eastern Mediterranean cost. 
Therefore, Venizelos was told to claim İzmir. That’s why he decided to send Greek 
army there. If he hadn’t done that, it would seem like he was offered a gift from 
Imperial powers and did not accept it. This is politics. In the end Venizelos declared 
war. He was obliged to do that. During my trip to Turkey for the first time in 80’s, I 
have read that, 19km distance from İzmir in the hinterland, there was the Turkish 
army. In this kind of situation, is there a chance for him to succeed? First it started with 
small fights and later on emerged a battlefront. By the time, there were also interior 
disputes within Greece. The Imperial Powers’ ambitions continued to affect the future 
of Greece.  
As soon as the relations between Italians and French got much better, they wanted 
Greece to disappear. Also Turkish didn’t ally with Russia but with them. Atatürk was 
not in good relations with Bolsheviks anyways. Therefore they turned their back to 
Greece. British kept supporting Greece a bit more. Moreover, within the Greeks, there 
were wrong behaviours, which led Turkish to defend themselves.  
“Kemal (Atatürk)” arrived in Samsun on 19 May 1919. He was sent there for a different 
purpose but he decided himself his own direction. Bad things started to happen to 
Rums in 1919, 1920, 1921 years. On the other side, Pontus issue emerged on the coast 
of Black Sea region. There were organizations in order to boost the awareness of a 
potential re-emergence of Pontic Kingdom but without the notice of the local people. 
There were orders from higher administrations. Especially the metropolitan bishop of 
Trabzon. He was given the hope of emerging a state together with Armenians. First 
they promised and then they took their word back.” Those developments put by Mr. 
Iliadis is also stated in a more general manner by Ari. Right after the Turkish 
Independence war, a significant number of Anatolian Rums left their homelands. After 
the defeat of Greek army by Turkish, a migration flow of Anatolian Rums started 
towards Greece. First, West Anatolian and Marmara region Anatolian Rums started the 
flow later on Eastern Thrace and Black Sea regions followed them. The migration route 
followed by the sea, railway or main roads towards West (2014).  
 The information of his family members who lived in Bafra about the migration flow is 
stated as in the following. “When my grandfather Efstatios was killed in 1918 he was 
around 45-48 years old. He had 5 sons. My father was his fourth kid and he was 13 
when his father died. My grandfather’s youngest brother runs away to the mountains 
in 1921. Other brothers Sophoklis, Ilias and Krilos were shot to be killed. Stavros, the 
youngest one could save his life and came to Greece. He died here in Greece. Another 
brother Konstantinos was also killed but accidentally. The murderer was found but we 
know that those times, many people had guns and he was shot unintentionally. He was 
trying to help a women who was asking for help dark at night, while he went out to the 
street trying to figure out what happens, an unknown bullet stroke him. The children 
of the dead brothers of my grandfather stayed in Samsun and took the ship to Greece. 
As the males who escaped from the military duty and moved themselves up in the 
mountains, the civilians also joined that group of people. My relatives who were able 
to reach the mountains could survive. They have benefited from the amnesty in 1922. 
The ones stayed in the city were not very lucky. Some males were hanged and females 
were raped.” The number of the Orthodox Rums was quite high who was suffering 
from the hostile circumstances of the climate. Official figures demonstrate; by the end 
of October 1924, including some of the İstanbul Rums, according to the records of the 
Mixed Comity, the number of the Anatolian Rums that were transferred to Greece 
reached up to 109.000. Out of the total number, it is estimated that, 20.000 of them 
were from Samsun, 14.000 from Çatalca and 12.000 of them were from İstanbul (Ari 
2014). His family was included in the figures given above but their survival until that 
year was not easy for them at all.  
“Uncle İbrahim told my grandmother to gather as much people (Rums) as she can, to 
take them to the mountains safely. His sons of Uncle İbrahim did not approve his help 
to Rums because it was dangerous for him if he get caught doing so, but Uncle İbrahim 
was a hajji and with humanitarian feelings he wanted to save their lives. My family and 
Uncle Ibrahim were not exactly neighbours but they were collaborating in tobacco 
business. Finally, sometime during early September 1921 they took 84 people to the 
mountain. At the beginning they were 85 but according to my godmother, one person 
was lost on the way and they have realized far later that he was missing. This group of 
people from September till March, they lived a nomadic life around the Mount 
 Nebiyan of Bafra. They have survived from terrible conditions. One of my uncles, while 
they were with my grandmother, came across with Turkish soldiers. They were already 
looking for my uncle. As soon as they saw him, he was captured and he was never seen 
again. My other uncle went to do his military service in the labour battalion. He was 
working in a mine. Because of the weather conditions of snow, rain and wind it was 
too cold where he was working around Ankara. They were popping the rocks and using 
them in the construction. One day while bombing the rocks, the rest of the workers 
realized a silhouette of a man who is walking around the dangerous area. It was my 
uncle did not tried to protect himself. He wanted to commit a suicide. His general 
asked him why he was walking around the dangerous area and he said, “I wanted to 
die.” He was asked why he wanted to die, and he replied, “I can’t stand this cold 
weather anymore.” Whoever this general was, I think he was a humane person. He 
could have killed my uncle because of what he did without getting himself in trouble. 
He gave my uncle socks, shoes, and outfit and took care of him and he was convinced 
to live. Later on he was sent to İstanbul around 1922-23 and he ended up in Kavala.  
The ones who lived nomadic life on the mountains moved down to the city centre on 
the beginning of 1922 with the general amnesty that was announced in the public. All 
the guerrilla fighters of Pontus were called to the centre with promising for not 
arresting them. First the women were sent to the gathering places of the Rums. Some 
raw materials were provided in gathering points for the good of the Rums. Flour, 
sugar, rice, salt etc. was given to those returnees in order to take care of themselves. 
According to my mother and my godmother, after they arrived in the centre and they 
were sure it was safe for the rest of the people, they send the notice to join them. 
However the leaders of the guerrilla groups did not revealed themselves. They took 
another way to make it to Greece. My family ended up in Bafra but they could not go 
in their own villages. Their villages were already dispersed and damaged. Uncle 
İbrahim’s family, Ayrancılar, again helped my family. They let my father and his 
brother’s work in their farm with daily wage.” The political platforms were determining 
the future of those people on the other side.  
The Lausanne Convention specifying the conditions for the compulsory exchange of 
minority populations between the countries of Greece and Turkey was signed on 30 
January 1923 (Hirschon, 2007). It defined those who were to be included in the 
 exchange, those who were exempted from it, the conditions for transferring property 
and compensation, and the setting up of a Mixed Commission to supervise the 
emigration and to oversee the liquidation of property. The compulsory exchange 
involved 'Turkish nationals of the Greek Orthodox religion established in Turkish 
territory' and 'Greek nationals of the Moslem religion established in Greek territory ... ' 
(Hirschon, 2007) It is indicated that 'These persons shall not return to live in Turkey or 
Greece without the authorization of the Turkish Government or of the Greek 
Government respectively' (Article 1, see Appendix). It was absolute, precluding any 
choice: those who had fled with only their clothes were not allowed to return, and the 
expulsion was to include others defined by the criteria of religion and nationality laid 
down by the Convention (Hirschon, 2007). In the case of Mr. Iliadis’ family, within the 
violent conditions of the region, it seems that the preparations needs to be done 
according to the terms of the convention was not even possible to apply. The Rums of 
Bafra were left homeless and had to live a nomadic life for a period. Therefore it is 
hard to say there was a possibility for them to have their properties recorded by the 
mixed comity. They were not even given the chance of taking any of their belongings 
during their travel to Greece.  
The travelling process of each group happened in difficult conditions. Every country 
was responsible of transfer for the refugees they were going to receive. Therefore 
once one takes any terms of carriage in order to travel to their destination in their new 
homelands, their safety and security was assured by the government of that state. The 
way the travel happened how it is remembered and how it is presented in the written 
sources are displayed as the following.  
 
 
 The Travel 
The Greek-Turkish population exchange started a massive movement flow. Initially 
Orthodox community of Anatolia begin to be evacuated. While a serious proportion of 
the community migrated unofficially, after the agreement between the two 
governments, transportation became the responsibility of the states. Mainly it was 
done via ships. Several harbours were designated as a hub. Through railways or 
pathways people were gathered in the harbours and took the ship to the overseas. The 
farest distance was between the middle and eastern Black Sea costs and Northern 
Greece which might take up to 9 days. In the overcrowded cargo ships people had to 
spend a long time on board in some cases resulted in disease, starving, thirst or 
pneumonia. The Turkish family haven’t told much about how their descendants were 
transported. On the other hand Mr. Iliadis knows the story very well.  
 
Turkish Experience 
Gökaçtı gave an insight of the monitoring process of departure for the Muslims of 
Greece. The ships were stuffed with refugees and travelled in this condition. The 
passport check was done before they left the ship by Turkish authorities. Each was 
expected to carry a special document issued by the mixed commission in order to 
prove the individual is not a criminal, spy or not a co-operator of Greek government 
(Gökaçtı 2010). The Turkish informants were not able to give details of the travel from 
Kavala to Samsun. It is known they travelled by ship and arrived on March 1924.  
 
Greek Experience 
Mr. Iliadis explains how his family being informed that they have to leave their home 
and continue their lives in Greece. “There was an official announcement saying 
whoever wants to stay in their hometown, they should convert into Muslim. 
Otherwise, those who want to remain Orthodox should sell their properties, collect 
their belongings because they need to leave Bafra for good. Therefore, Orthodox 
 community from small villages around Bafra and Alaçam proceeded to Samsun to take 
the ship to İstanbul. From İstanbul, they were going to travel to somewhere in Greece. 
There were Greek ships or British ships carrying people. Those ships were commercial 
ones.” On the coastline from Samsun to Trabzon, more than 30.000 Anatolian Rums 
was gathered. The ships were sent by Greek government and were carrying 
immigrants from Samsun, Ordu, Giresun and Trabzon harbours in groups of 2.000 
people (Ari 2014). Within a month of period, the number of the Anatolian Rums fled to 
Greece reached up to 650.00. By the end of the year 1922 the number increased till 
1.000.000. Leaving of a serious number of people generated a big gap in Anatolia. 
Moreover these peoples’ arrival in Greece created a problematic accumulation. This 
congestion increased the pressure on Turkish people living in the regions where 
Anatolian Rums arrived (Ari 2014). It was the story of the Anatolian Rums on the Black 
Sea Cost. Mr. Iliadis makes a small comparison between Black Sea region and the 
hinterlands where Cappadocian Orthodox community lived. “For the Orthodox of 
Cappadocia, it was much smoother because there were no violence. In Pontus region it 
was much more brutal. Especially in Samsun and Bafra. Although historically sharing 
common religion, there were no help from Russia to the Orthodox communities in this 
issue. Because of France sending Greek soldiers to fight against Bolsheviks during 
WWI, when Bolsheviks succeed in Russia, they did not forget what Greeks did in 1919.” 
Some figures available in order to demonstrate the congestion due to the population 
movement that was mentioned above. According to the figures of 1928, Athens, 
Piraeus and Thessaloniki each received between 100,000 and 130,000 refugees. 
Several northern Greek cities received more than 10,000 refugees each, in some cases 
more than doubling the population. For instance, in Kavala 29,000 refugees were 
added to the existing population of 23,000, in Drama 22,000 refugees were added to 
the existing population of 17,000, in Serres 15,000 refugees to 15,000, in Xanthe 
15,000 to 16,000, and in Komotini 11,000 to 21,000 (Yerolympos, 2004).  
 
 Settlement 
Right after refugees receive the acceptance of entering the country, they had to solve 
the problem of their settlement and unemployment (Gökaçtı 2010). As Gökaçtı have 
mentioned, although the settlement process was monitored by the officials, the 
volume of the refugees was more than they could handle at some point. Therefore 
sometimes the settlement and employment became problems that refugees had to 
solve themselves. 
Turkish Experience 
As Niyazi has stated, the authorities told them to settle in the empty Rum houses in 
the city. Therefore many of refugees stayed in the city centre. Various events were 
organized in order to raise funding for the good of refugees by the locals while travels 
from Greece to Turkey continues and settlement process of the newcomers are still 
going on. The refugees are hosted in the temporary guesthouses in big cities such as 
İstanbul and İzmir at first hand. The families with agricultural background were given 
the priority to be delivered in the appropriate locations in order to avoid the loss in the 
agricultural production for the year. From the perspective of the refugees, their 
journey for a new homeland has not completed by simply arriving in Turkey but also a 
domestic migration was a matter of subject as well (Gökaçtı 2010).  
On the individual base, elders of Güngör family also had to bear to the second round of 
their migration. “My grandfather from mother’s side, Halil, was a handyman and a 
locksmith. He owned a watermill back home. He didn’t stay in the city when they 
arrived in Samsun Harbor but looked for a convenient place to establish a watermill in 
the rural areas. He found a convenient spot in this village. Some people from his 
generation joined him to wonder around for a place to settle their families. Those 
were friends and used to be neighbours back in Kavala. They have settled in this 
village, Sürmeli, all together. Government provided them some material for 
constructing small huts at first” says Halil. In some villages there were not enough 
houses for all the refugees as it was planned. The ministry tried to solve this problem 
 by assigning land for families and providing construction materials in order refugees to 
build their own houses (Gökaçtı 2010).  
Aunt Hacer also described her grandfather and his occupations after settling in Sürmeli 
Village. “Grandfather Halil used to work in watermill. He also was a gun and rifle 
maker. He had a workshop on the upper floor of the watermill. He adopted Hasan as 
his child and taught him his skills. Hasan opened his own shop next to the main 
cafeteria of the village later on. Some of his tools still exist. However, unfortunately, 
we could not find his turning machine. He sold it to İstanbul when he was still alive.”  
Haci İbrahim, the father of three 
siblings, Hacer, Niyazi and Muhittin, 
have moved together with Halil 
Usta at the arrival and settled in 
the same village. The house he built 
after his arrival is on the right. He 
was educated to be a “Hafız”. This 
is a title for people who learn 
Kur’an by heart. When he came to 
Sürmeli, he became the “İmam” of 
the village mosque. He performed 
the prayer calls every day and gave Friday Sermons. The church left from Rums was 
transferred into mosque until a new one was constructed. The church was the only 
building that was standing in a good condition in the village. A great amount of 
properties and belongings of Greeks were destroyed by the locals during the war. 
Houses, barns and farms were collapsed whereas the vineyards and gardens were 
damaged so that the fruit trees were ripped off and the fields were set on fire (Gökaçtı 
2010). Uncle Niyazi says, “We did not find any Rum house. In Gaydalapak village you 
can see old houses from them even today.” In the Black Sea Region, especially in 
Samsun and later on Ordu, Giresun, Amasya and Tokat, the Rum and Turkish villages 
were entirely collapsed down. (...) Most of those damaged villages were perfect 
location for growing high quality tobacco in terms of climate and characteristic of the 
soil. Therefore, in order to maintain the tobacco market in Turkey, the government 
gave importance of the maintenance of the old Greek villages (Ari 2014).  
Figure 5: House of Hacı Ibtahim in Sürmeli Village 
 According to Uncle Niyazi, when 
their grandparents settled in this 
village they did not find anything 
that they could benefit from. 
Everything was damaged. The 
village was totally empty. The 
two-floor house he built after 
developing his business is on the 
left. Unlike the city centres, no 
locals came to live here after 
Rums left. In other locations, the 
locals’ occupying the empty Rum houses caused disputes. One of the main reasons the 
refugees were not able to be delivered in their new neighbourhoods was the houses 
evacuated by the Greeks were occupied by the locals until the Turks arrived from 
Greece. The local inhabitants of the Greek houses were refusing to leave the property 
and this was causing such a problem for authorities (Gökaçtı 2010). For Sürmeli village 
the case was different. “The settlers of this village all knew each other and many were 
relatives. They gathered as a group of people to look for a convenient place to stay. 
The people from Olucak village came together and almost half of them settled in 
another village closer to Samsun city centre.” It is a very common case, also in Samsun, 
that the members of the same family or neighbours of the same village whom used to 
create a unity for production were not settled in the same region. Moreover the artists 
and handcrafts man that are supposed to perform their profession in the city centres 
were sent to the rural areas (Gökaçtı, 2010). In the case of Olucak village residents, 
they seem to be divided into two groups and one group found a settlement earlier 
than the second whereas the second group continued proceeding the domestic 
migration towards inlands and found Sürmeli village. As an observation, the initial 
residents of Sürmeli village did not receive much support from the authorities that 
were responsible for doing so. Therefore they were less interfered by regulations. This 
fact made their survival efforts more difficult for them while they had the opportunity 
to build their lives as they have decided. It is stated during the interview that, “… later 
on public officers visited the village and measured our fields and recorded our 
Figure 6: House of Halil İn Sürmeli Village 
 properties in order to calculate how much we have to pay as tax. We were given 
certificate of ownership. This have happened around 1950’s.” According to a written 
source, usually the refugees were travelling in groups into the rural areas either on 
foot or with cattle carriers and they were accompanied by an officer from the ministry 
(Gökaçtı 2010). The fact that the first time an officer came to this village in order to 
keep the records of the land ownership shows the group have not been accompanied 
by an officer of the ministry, which demonstrates contradiction of the information 
given in the written source.  
The Greek experience of the settlement process carries both similarities and 
differences than the Turkish ones. The structure of the planning the exchange on the 
governmental level mainly creates the differences but similarities are usually 
generated by the humane factor of the event.  
Greek Experience 
In Greece, the settlement project was carried out by the Refugee Settlement 
Commission (RSC), an international body established under the auspices of the League 
of Nations that operated from December 1923 to December 1930 (Kontogiorgi, 2004). 
The commission generated policies regarding the settlement of Asia Minor refugees in 
order to optimize the consequences both for the refugees and the country, as it was 
also the case for Turkish Republic. As regards policy, the RSC argued in favour of 
agricultural settlement in the northern regions of Greece. Such a policy would 
stimulate the production of foodstuffs, which in view of the large influx of people was 
very important. In addition, the RSC argued that the provision of a farm could provide 
the means of subsistence for refugee families, that the abandoned estates and houses 
of the exchanged Muslims, particularly in Macedonia, could accommodate 
immediately the needs of a considerable number of refugees, and that agriculturalists 
would be prevented from 'losing their desire for country life and becoming inefficient 
town dwellers'. In short, this policy would fill the demographic vacuum left by the 
departure of Muslim cultivators, increase agricultural productivity and contribute to 
the recovery of the economy (Kontogiorgi, 2004).  
 Mr. Iliadis tells about the settlement of his family. “They reached Kavala harbour. 
When they arrived Greece, they had no food, no money, nothing! Because of the lack 
of resources, they say, for one year let’s go to the rural areas. May be without realizing 
it at the time, the decision of Mr. Iliadis’ family, could considered to be an 
implementation of the policies of RSC. The Greek state was attempting to turn (what it 
at least perceived as) a liability into an asset, as it had in 1923, yet the concrete 
strategies adopted to effect such a transformation proved deficient. As originally 
proposed, the National Settlement Plan involved integration through housing, 
language and employment. However, language training and subsidized employment 
schemes met with limited success, while only a fraction of the housing planned was 
built. The newcomers' efforts to find jobs were hindered both by widespread 
unemployment in the region and by the job market's division among various Muslim 
groups that had already created their own economic niches. Integration through 
housing was to be achieved with the help of additional funding that had been allocated 
'for housing programmers in most of central and northern Greece with the rationale 
that these areas are the poorest and the most underpopulated (Kokkinos 1991a: 399, 
emphasis added) (Voutira, 2004). 
“My grandmother had a relative and she found them. They did not plan to stay more 
than one year on the mountain villages. They arrived in Nedirli village. The house they 
stayed belonged to Hasan Efendi. They treated my family very good. They lived 
together until May of 1924 for around one and a half years. As far as we have heard 
they lived in peace and in well conditions. Except one of my uncles, all the children of 
my grandmother came to Greece. They have always lived in the village they settled in 
first place.” It is beneficial to take a look at the event from settlers’ relation with the 
living spaces for a better understanding the intangible consequences.  
The most direct and fundamental consequence of the Lausanne Convention was a 
violent interruption in the continuity of human presence in space. More than just the 
dwellings of the hundreds of thousands of uprooted people were lost: also lost were 
the architectural expressions of identity and purpose that had been built into their 
communities, which had made them meaningful homes. Of the Christians forced out of 
Turkey to Greece, some took over properties left by the Muslims, but with a total 
influx of over one million refugees these could never be enough. Indeed, even with 
 government provision of thousands of new, hastily built houses, many refugees were 
left no choice other than to erect makeshift lean-tos with whatever scrap material 
came to hand (Colonas, 2004). Colonas gives comprehensive information about the 
housing provision for the refugees arrived in Greece that were done by government 
and other Greek or international organizations. It is planned to construct dwellings for 
the refuges through funds of government especially on the southern part of the 
country. The lands that were emptied by Muslims due to the population exchange are 
used for creating living space). New rural areas emerged for peasant lifestyle based on 
agriculture. The families were supplied with necessary material in order to sustain 
themselves as soon as possible likewise plot, seeds, animals etc. It is also indicated in 
the Greek Macedonia Region, the abandoned Bulgarian and Muslim houses were not 
sufficient to meet the whole demand of the matter. Therefore the existing villages 
were expanded, the abandoned houses were renovated and added some facilities in 
order to increase the sufficiency of the production. The importance was given to 
tobacco production (2004). Despite the effort have done in order to settle the Greek 
refugees in a newly constructed/repaired living space, none of the Greek informants of 
this paper have indicated such an aid was received by their family. They have travelled 
to their new settlements by their own means from Kavala harbour. They entered in a 
Muslim family’s house and lived together until the family had to leave for Turkey. 
However in the region of the study, they were supported with some basic goods for 
their consumption including animals for breeding. 
Greek government saw the Population Exchange as not only receiving some amount of 
migrants in the country but it turn out to be a project of constructing and re-organizing 
the structure of some parts of the country. Venizelos viewed the Asia Minor refugees 
as a human resource that could be used for the benefit of Greece's security in 
Hellenizing Macedonia and Western Thrace, thereby consolidating the northern and 
north-eastern borders of Greece. This would be achieved through the settlement of 
refugees in these regions and the concomitant departure of the Muslim and Slav 
minorities (Kontogiorgi 2007). During the process of settlement and land reform, plots 
were distributed to refugees and landless native peasants alike (Kontogiorgi, 2004). 
The RSC was perceived to be a successful key element of this long term wide ranged 
objectives. Among its achievements the RSC organized a cadastral survey that 
 extended to more than two million acres, built about 60,000 houses and provided 
livestock, seed and agricultural machinery and implements. It established model farms, 
experimental plots and stud farms. An early case of the way in which economic 
development can be linked to refugee settlement, the RSC constructed local roads, 
bridges, dispensaries and schools, and dealt with works for water supply, drainage and 
irrigation. Tractors and steel ploughs were introduced to cultivate the fallow lands of 
Macedonia and to increase the area of cultivated land. Rotation of crops was applied 
for the first time, and polyculture replaced monoculture (Kontogiorgi, 2004). These 
achievements impressed contemporary observers. For example, E.G. Mears remarked: 
'The agriculture of Greece has benefited immensely from the influx of the refugees. 
Waste lands are being reclaimed, new methods and products are being tried out, and 
agricultural industries which have been in bare existence in Greece for many centuries 
are being pushed ahead with new vigour (Kontogiorgi, 2004). At the same time many 
inappropriate allocations were made. For example, town dwellers and peasants from 
the mountainous Pontic regions were resettled in marshland plains where they made 
very inefficient agriculturists. With no experience of producing cereals they produced 
less than they needed for their own sustenance and, being unaccustomed to the 
climatic conditions, many succumbed to disease. Others, particularly in border areas, 
abandoned their settlements altogether and flocked to the cities to seek their fortune 
as wage-earners or small-traders (Kontogiorgi, 2004).  
After the long suffering travel and the struggle of looking for a place to stay, finally 
somehow they were settled and now it was time to set up their daily life. The most 
important part was to find a way to feed their families. Therefore the refugees had to 
find a job or start breeding and cultivating in rural areas.  
 
 
 
 
 
 Production 
As a result of the migration flow, the two countries lost an important amount of their 
citizens who were playing active role in their economic system. They were either 
business owners, labours or the craftsman. Therefore governments supported the 
newcomers in order to become producers in their new settlements. For the refugees, 
having left all their physical assets behind, they have struggled to set up a new life and 
a new job to bring food for their families.  
Turkish Experience 
Halil must be one of the oldest of the group. He said; “okay, we have a shelter to sleep 
under but what are we going to eat?” Therefore they started doing agriculture and 
they’ve become peasants. Later on they have constructed the current houses as their 
situation got better. He enlarged an already existing Rum house made of stone and 
constructed the second floor. He destroyed the initial wooden hut afterwards. The 
fields were all empty. There were no other owner of the land.” Arable fields, vineyards 
and gardens of Greeks were left empty. (...) Among the Greeks fled to Greece one third 
of them were agricultural farmers. They were growing tobacco, cotton, grapes, fig and 
olives in industrial level (Gökaçtı, 2010).  
“They could have owned (from the empty fields) as much as they could cultivate. No 
authorities neither helped, nor limited them. They needed ox in order to cultivate the 
land. Each family had either one ox or none. They gathered their resources together 
and cultivated each other’s land all together. They have decided how much land 
they’re going to own and cultivate themselves and everybody respected in each 
other’s space. No one abused another.”  
The most important point of the whole process of the receiving Turks from Greece for 
the authorities was to make the refugees join the agricultural production process of 
the year as soon as possible. For example, the main source of income of the Muslims in 
Drama and Kavala was tobacco growing. Bearing this in mind, the officers wanted to 
make sure to complete the transportation of those people before the planting season 
of tobacco seeds. Tevfik Rüştü Bey reported the success of this operation by stating 
 the refugees managed to cultivate around 100.000.000  of field with tobacco plants 
(Ari, 2014). 
While the government’s policy considered to be successful and the tobacco production 
of population migrants contributed avoiding a loss in GDP, the tobacco producers have 
also benefitted from this choice of product. It was profitable for the refugees and it 
helped them a lot, bearing in mind, they had to build their lives from the scratch. 
“Tobacco business of this region increased the quality of the life in the past. Those who 
grew tobacco used to hire workers in the high season. One of the neighbours’ 
daughters ran away with one of the seasonal workers once, and got married. Our 
fathers already knew how to grow tobacco from back home. It was a huge benefit for 
them that this place was suitable for tobacco production. Our elderly people used to 
tell how the tobacco magazas16 were in Kavala.” The efforts and settlement planning of 
the Turkish government seems to be successfully applied for the residents of Sürmeli 
Village. The regulations of settlement were prepared before the refugees arrived in 
Turkey by the Ministry of Population Exchange and Settlement (Mübadele ve İskan 
Vekaleti). It was mainly consisted on defining the characteristics of the rural areas that 
was subject of the exchange. The refugees aimed to be settled in the places that have 
similar characteristics of their previous living environment. Therefore refugees from 
Drama and Kavala where tobacco was the main agricultural product were settled 
around Samsun. Olive growers from Midilli, Girit and other islands were sent to 
Ayvalık, Edremit and Mersin. Farmers and vine growers settled in various cities from 
Adana to Malatya or from Amasya to Sivas (Gökaçtı, 2010). The refugees carried out 
collectivist tradition of peasant lifestyle. 
Zergüzel explains: “We were planting corns and growing our children by ourselves. Our 
neighbours are like family, everybody know each other. We used to let the neighbours 
know that we have the corn-peeling job tonight in our house. They get together and 
come to our house to help us. Another day, we go to another neighbour’s house to do 
the same. This custom was practiced when I was a kid. This method is called “imece”. 
This has happened in my mother’s time. After I got married, we didn’t do it this way in 
my neighbourhood but did it within the family.” The sharing the workload within the 
                                                 
16 Greek word is “magazi” whereas in Turkish “mağaza”. Both means “shop” 
 village community is also mentioned in the written sources. The lands that were given 
to refugees needed to be cultivated during the spring season of the year. With the help 
of local authorities, most of the fields were cultivated with the contribution of the local 
villagers with the method of “imece”. Those peasant villagers without any cattle, each 
family were given one or two bovine, some amount of seed and pesticide according to 
the size of the field. Those families had to sign an agreement, under the supervision of 
the village council, stating they were not going to sell those products provided and 
cultivate the land with the given material (Ari, 2014). The struggle of striking roots on 
the land and life varied in the refugee lives. Anatolian Rums were very influential in 
various sectors within the Ottoman Empire realm. Industrial production and 
international trade was dominated together with Armenians. The deportation of this 
class of the society created a big gap in the economy. (...) With the support and the 
guidance of the Turkish Republic government, individuals among both the population 
migrants and locals managed to replace this gap in the business network and maintain 
the production volume in the level of previous condition within a 4-5 years of period 
(Ari, 2014). Besides the lifelong peasant destiny of some of the next generations of 
population migrants, the oldest brother of the Güngör siblings show a different 
direction. The following part of the interview demonstrated some insights of the life 
of, as known as, Doctor Muhittin. He was the first member of the village who received 
higher education.  
Uncle Niyazi starts telling their lifestyle from the childhood. “We learned to do 
agriculture since we were kids. We woke up before the sunrise and start working. Kids 
had specific kind of job. We were responsible of separating the wheat from their 
stalks. One day of work would produce 18 kg of wheat separated from their stalks. This 
process takes one month. If it rains the method we used did not work because it 
requires wind power. The other product is tobacco. Grain and tobacco need to be 
processed in different times of the year. Therefore we were able to grow two different 
kind of products simultaneously in a year. After we were done with separating the 
wheat, it came the tobacco string job. Muhittin and I used to carry the collected 
products with the horse carriage. I unloaded the stuff from the trunk and Muhittin 
accumulated them neatly so that it forms a small hill. He used to come to the village in 
summer holidays. Every year until he graduated from the university, he spent the 
 summers here and work with us in the fields. Muhittin was the fastest one to string the 
tobacco leaves. He had his own technique. We used to string 8-9 sets of tobacco a day 
whereas he could do 15 of them. When he had his own family, whenever he visits the 
village during religious holidays, Bayram, he used to compete with the young of the 
village on who could string the tobacco faster and he could still beat them. It is seen 
that every member of the village, including the new generations, have dealt with 
tobacco production as it was a policy of the government. In order to recover of the 
production loss due to the leaving of 1.200.000 Anatolian Rums, the contribution of 
500.000 Muslims of Greece with was undeniable. Among the agricultural efforts the 
tobacco production was the most prominent (Ari 2014). The locals who live close to 
the population migrants have seen the profits of tobacco growing and started 
cultivating this plant in their fields. (...) Therefore growing tobacco become more 
popular than before in Turkey (Ari, 2014).  
When Muhittin was at the age of starting school, there was no elementary school in 
the village. Uncle Niyazi told the story how he was able to receive education despite 
the difficulties of the time. “He is older than us. The school was not established yet 
when he was at the age of schooling. Therefore he went to Bafra for studying. He 
studied the primary school in Bafra. He had to walk from our village till the school in 
Bafra every morning. Later on my father found a place for him to stay in a pension in 
Bafra downtown for a while. Finally he stayed with uncle Hamit- someone used to 
work for our family. It was arranged that he was eating in a restaurant. Because of 
those difficulties, his age was older than other kids starting the school. The school 
administration told my father, go and teach him how to write and read and basic 
calculation. After learning the basics, he had to pass an exam and started from the 
third grade to catch up with his peers. His father İbrahim had to teach his son himself. 
Muhittin graduated from middle school in Bafra. There were no high schools in in the 
town. Therefore Muhittin started high school in Samsun. But again it was difficult to 
find accommodation for him in the city. He might have stayed in his future wife’s 
family house because both of their fathers were friends from Rumelia. Moreover they 
were relatives by far. Simultaneously, he entered the exam for boarding school with 
 scholarship paid by government (leyli meccani talebe)17 and he passed. Therefore he 
went to İstanbul to study in Kabataş Male High School. After his graduation, he gained 
admission for medical school. He was the first person to receive higher education from 
this village. The others have studied in the middle school of the village. His father 
Ibrahim was the one to encourage him to study. He was also an educated man. He 
studied in Imaret in Kavala. This was a school campus (medrese) delivers high 
education providing accommodation, library and students cafeteria etc. in Ottoman 
Empire.  
 
Aunt Hacer contributed the life story of her brother. “My father made possible 
Muhittin to study and Muhittin tried so hard to accomplish his studies. He saw 
studying as a way to get out of the misery we faced at home from the stepmother. He 
became a medical doctor and saved his life.” Muhittin chose to receive education. He 
left his village, went to bigger cities, integrated with the rest of the society. The 
following years of the population exchange, the cultural materials refugees brought 
Turkey, especially in the rural areas, contributed in the evolution of the lifestyle. 
Indigenous inhabitants showed the behaviour of abandoning the old methods of from 
their ancestors when they have realized some of the customs of the immigrants are 
more developed and practical. They even adopted entirely new cultural elements that 
they’ve never heard of in daily life. With brief words, the cultural interaction in time 
was bringing the two groups, locals and the new comers, together and emerging a 
hybrid local texture (Ari 2014). 
“During the period he was staying in Samsun, for the first year of his high school, he 
stayed in the family house of his future wife. He met Asiye there. We must have been 
far relatives with Asiye’s family. That’s why my father made Muhittin stay in their 
house. Asiye and Muhittin loved each other from that time. When Muhittin finished 
high school, they wanted to get engaged. My father İbrahim told him to finish his 
studies first. Getting married is something to be considered later on he told him. 
Muhittin replied, I can still study while being engaged. So the engagement ceremony 
happened. We all went to Samsun for that. Muhittin moved to İstanbul for medical 
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 school and Asiye stayed in Samsun. They have been engaged for 6 years. After 
Muhittin got his first diploma, they got married. Asiye also moved to İstanbul in 1954. 
She was already working in the Central Bank of Turkey in Samsun and she asked to be 
employed in İstanbul branch in Karaköy. They rented a house and lived in İstanbul 
while Muhittin continued his higher education. 
They had their first child, Engin in 1956. Because 
they were both working and there was no one to 
take care of the baby at home, mother of Asiye, 
Server, told them; don’t worry about child’s 
nursing, I will take care of him if you come back to 
Samsun. Asiye moved back to Samsun and 
Muhittin stayed in İstanbul two more years in 
order to finish his practical study. Finally he 
became an internist. He was a good student in his 
class and his professors told him he could have a 
bright future as a medical doctor in İstanbul or 
even abroad. But Muhittin’s father called him back home because he wanted his 
children to be close to him to take care of their parents when they got old. They came 
back to Bafra in 1958. He opened his first clinic in Bafra. He moved his clinic into 
several places within Bafra. Finally in 1966 he bought the house in Bafra and worked 
there until the end (on the 
right). He made the ground 
floor his clinic and upstairs was 
furnished as a house. He 
performed as a medical doctor 
in Bafra for 50 years in total. His 
family always lived in Samsun in 
Asiye’s family house and 
Muhittin travelled to Bafra 
every day and come back 
home.” 
Figure 8: Dr. Muhittin Güngör’s Medical Clinic in Bafra 
Figure 7: Dr. Muhittin Güngör 
 The informants of Güngör family gave general information from the peasant daily life 
from their own experiences. The fact contributed to the research to keep the track of 
the aftermath of the Greek-Turkish Population Exchange that is not only about the 
early years of settlement process but also till the contemporary period. “We did not 
have electricity back in time in the village, says Niyazi. We had lanterns that we filled 
burning oil or olive oil and lit them. Whoever could not afford burning oil, used olive 
oil. Olive oil does not provide very bright lightning and leaves fume on the walls of the 
room. We used to light those lanterns close to the chimneys so that it evacuates the 
fume from the room. Every room had a chimney in the house. Later on lamps were 
released in the market. It was burning with fuel oil. It was much easier to use and 
brighter than ever. The people appreciated this development so much that the name 
of this product given by people is “luxury”. Even today the word stands for this kind of 
lanterns. The capacities of the houses were usually two or three bedrooms but the 
number of people live in a house may vary up to 10. The size of the houses may vary 
according to the income of the family. When I was a kid our house had two bedrooms 
and a living room. The living room had a small kitchenette. Me and my six other 
siblings used to sleep in one room. It is thanks to the tobacco business that brought 
good income. In time the kids grow old and start working and helping to increase the 
income of the family. Therefore families expand their houses or built new and bigger 
houses, says Zergüzel. This house we are living in is one of the old houses. Kara 
Hasan’s, Osman’s and this house were the first three houses that were built at first. 
According to the customs, if one of the sons gets married, his wife moves in her 
husband’s family house. My mother had five daughters-in-law living in her house. The 
new wife receives one room with her husband. To live in a separate house than the 
groom’s family was not even an option. This happens as a new phenomenon in this 
region. This is not a matter of superiority of any role within the family but a necessity 
of survival of the time. The main reason for this union is that, people used to need to 
live in groups in order to sustain themselves. They all go to the fields together and earn 
their food and take care of the animals. What you have earned from the fields that 
year is your total income. The security was also an issue in the villages. There was a 
strong division of the workload in this kind of lifestyle within the family. The high 
number of the kids of a family is also comes from the need of the workforce and also 
 from the low healthcare that causes child deaths. The average life length of a villager 
was much less in the past. We did not have access of emergency health aid so losing a 
family member from an accident or a sudden sickness was very common. 
We didn’t have chance to go to street market and buy whatever we need for 
consumption. We had to grow everything we eat in our gardens. Every family had 
smaller field for growing vegetables for their own consumption besides of their 
tobacco seed plot. Those were tomato, onions, eggplant, zucchini etc. Were planted 
here and sustain the domestic economy. Noodles, couscous, tarhana, canned tomato 
sauce, pickled vegetables, jam were prepared at home on its season. Once it is 
prepared, the amount of it would cover the whole year. Therefore women in the 
neighbourhood come together to help each other for production. Flour is the most 
important ingredient because they used to bake their own bread. We only purchased 
the essentials. Once in a while, we go to Bafra downtown for buying salt, petroleum oil 
and fabric. In Turkish; gaz, tuz, bez were the most important items we bought. We 
didn’t know how to use sugar at home. We didn’t know what tea was. When the 
children get sick, our mothers collect leaves from the quince tree, boil them and let us 
drink. Quince leave tea is reddish like the black tea. Against the flu or catching cold, it 
was boiled dried mint and lemon slices together. It is believed that it cures throat ache 
and coughing.  
Another job to be done all together is producing worst from sheep wool. The main 
reasons for sheep breeding is not only for the meat and milk but also for collecting 
wool. Producing wool is also very important because we could knit sweater, socks, and 
coats. We make woollen quilt, blanket, pillow, and mattress. It is a very healthy 
material and keeps warm. Kids and adults both wear woollen clothes. We didn’t have 
money to purchase them anyways. The money you get from selling the harvest is not 
enough for buying them all. If you want to go to Bafra for shopping, first of all, you 
have to walk all the way on foot. There is no vehicle. You would buy the goods that are 
not available or not produced in the village. There would be a shopping bag that would 
be hanged on the bottom of a stick. You lean the stick on your shoulder. Put the things 
you bought in the bag and walk back home with small breaks for resting. From Bafra to 
this village, there used to be two big poplar trees and a cold water spring. This was the 
popular resting spot in summers. We lied under the shadow of the trees and drink cold 
 water from the spring. Our fathers took this road with horses. Later on motorbikes 
were released and we drove to Bafra with motorbikes. Some drove tractor.  
Grandpa Ibrahim had a sewing machine in his house. He used to tailor his own pyjamas 
and shirts himself. He used to buy fabric from Bafra. In many houses there was a 
sewing machine.”  
Zergüzel shared her memories. “In this kind of lifestyle, the whole family works in the 
fields. All our kids grew up outdoor while we were working on the lands. The mothers 
were not able to take care of the kids at home because they have to work. We took 
our baby with us in the fields when he was 10 days old. We hanged a rug in order to 
create shade for the baby. I worked in the front and my husband worked behind so 
that one of us kept the baby in the sight. We were trying to protect the baby from the 
snakes. It was said that snakes smell the milk and came for the baby. We stayed in the 
fields the whole day so we took our lunch with us. We had limited time to prepare the 
food so the nutrition was based on bread and yoghurt. Dried items and some soup. We 
put small pieces of bread in the yoghurt drink-ayran, and that would be the food in 
most of the days. We prepared ayran from yoghurt in order to increase its quantity in 
order to fill everyone’s stomach. A cow could produce 1 kg of milk daily whereas today 
it is up to 30 kg.  
There were some jobs that an average person cannot perform. Stronger man from 
other provinces used to travel village by village and work on daily basis. They used to 
come in our village with a team of 10 or 15. One day they work in my field, next day in 
another one’s. When it’s the season for this job, I used to bake more bread in order to 
feed them. Field workers need to eat lot more and get thirsty a lot. When I gave them 
ayran, they finish it in a minute and ask for more. I used to tell them, ayran doesn’t 
pour from the river, we don’t have more.”  
They were asked about their access to the basic education in the village and they say:  
“When our families arrived here, there were no school in the village. The villagers 
constructed the school building with their own money. We did not get the money back 
from the government for the construction but government assigned a teacher in year 
1942. There was the WW2 those times. Planes used to pass by in the sky. I remember 
we were covering the windows with newspaper at nights to prevent light of the room 
that reveals there were people inside. We didn’t have chance to go to school when we 
 were kids. We were older than usual starting age for the school when the building 
started functioning. The first students of the school were adults and elder kids like us. 
We accomplished the primary school in that school.”  
Aunt Hacer was also asked to tell about her childhood and more. “We grow up by 
Grandfather Halil side. I lost my mother when I was three years old. Niyazi, my brother, 
was only one and a half years old. My grandparents raised me and my brothers. We 
lived in their house. Our stepmother didn’t want to take care of us. She kept telling our 
father to give us away for adoption. Kadriye and Hasan are my mother’s sisters’ 
children. Hasan, known to be the locksmith, was a 6 month baby that time. My 
grandparents raised them as well, five kids in total. My grandmother, Fatma, didn’t let 
us to be given away. We grew all together. It was common to adopt the orphans by 
families that time. There were no established orphanage in those times.” The 
informants were asked to tell their own experiences because it is less likely to come 
across with social science researches on further time period of the Population 
Exchange.  
After the arrival of the population migrants in Turkey, a serious issue of harmony in the 
society emerged. Unfortunately a research hasn’t done about social conflicts in the 
community after the population exchange completed. There might be several reasons 
for this deficiency. First of all, the understanding of research for social sciences and 
humanities was not developed enough at that time. Therefore there was no financial 
support in order such a research to be done. The last but not the least important 
reason is that there was no demand for this kind of data by the government (Ari, 
2014). 
Hacer continued her childhood memories. “Our daily life at home was mainly about 
our stepmother’s bad treatment. We were feeling that we were unwanted. She once 
locked me in the toilet and beat me up. I saw two military soldiers out of our house 
while running. My father was the authority of the village and they came to see him. 
They asked me “why you are running away?” I told them there is an infidel chasing me, 
let me go. I hided in my grandfather’s house. Niyazi and Muhittin used to sleep in the 
cottage where we kept the tobacco harvest. Our stepmother didn’t let them sleep in 
their house. Muhittin must have been in the middle school at that time.” Different 
 than the stepmother, the father of the siblings were loving towards his kids. However 
apparently the “boss” in the house, traditionally, was the wife. 
“My father, İbrahim, was a very influential man. He was very nice to us. He became the 
headman of the village. He was upset about the treatment of his wife towards us. They 
put fights over us. Ibrahim died 10th of February, 1972. His wife, Hava, died 10 years 
later. I don’t remember anything about my biological mother but I still miss her.”  
The population migrants left behind cultural savings, economical values and arrived 
Turkey with a lot of loss. Most important is, they lost their socio-cultural and natural 
environment. Their social status and business connections were left back in Greece 
and they had to start all over again from the beginning in Turkey. Moreover, they lost 
their economic power. A rich family in Greece fell into poverty in Turkey. The fact led 
to a psychological trauma. The loss could have been filled with generating a belonging 
to a new concept in the new homeland (Ari 2014). Just like Haci İbrahim, the refugees 
have started their lives from scratch and he and his family had to deal with not only 
economic concerns but also psychological challenges. 
 
Greek Experience 
 
On the other side of the water, the daily life of the childhood experience wasn’t so 
different. However, Greece did not reach political stability. The refugees experienced 
another life threat during WWII. By WW2, still divided by the national schism and 
shattered by years of war, Greece was dependent on the outside world not only for 
capital but also for food supplies despite the fact that it was an agrarian society with 
almost two-thirds of its population involved in farming. This made Greece's domestic 
affairs particularly open to foreign-power interference (Kontogiorgi, 2004). 
 Mr. Iliadis tells the story of how his family started their lives in the new land. “My 
family have dealt with tobacco business in Greece as well. Greeks knew about tobacco 
and they were skilful tobacco workers. That’s how they made their living. 
In the aftermath of the First World War and the failed Asia Minor campaign Greece 
received the largest influx of refugees in the Balkans: 1.2 million refugees - mostly 
women and children - had to be integrated into an existing population of just five 
 million. The arrival and settlement of so many refugees (equal to about one-quarter of 
the existing population) imposed heavy burdens on the national economy, both in the 
short term with the cost of initial relief, but more importantly in the longer term when 
the debts incurred for the settlement of the refugees would prove crippling; indeed, it 
has been argued that these debts contributed to the bankruptcy of the Greek state in 
1932 (Kontogiorgi, 2004). 
“When it comes to the year of 1940 Italians started shooting Greece. There came the 
war. Later on Germans came. I was born in 1931 and I was a kid during the war. Even 
though being a kid, when it is about war, you understand what’s going on around you. 
Bulgarians came to our village when I was 10 years old in May 1941. By the time they 
left I was 13. So three years we lived under Bulgarian authority. Early September 1944 
they lost their power on administration. Now we know but by then they made a secret 
agreement about Russia having Bulgarian and Romanian land whereas Britain keeps 
the Greek lands.”  
“The life conditions under Bulgarian rule were very tough. They did not leave food for 
us. They used to take all the grain and corn reserves from the villagers, nothing left for 
our consumption. The local people was allowed to keep only 50 kg of food reserve for 
one year. How can one family with kids survive with that amount of food the whole 
year? Bulgarians were collecting from us and give to German Army. In order to 
maintain the strength of the army, Germany was collecting food from all over the 
Europe. Once Germany was bombed, they also learned what is starving and poverty 
like us. After Bulgarians left, for 6 months Bolsheviks arrived. With the help of the 
British, slowly the Greek government is established. However there was also the civil 
war around 1947-49 years. I, myself, have also experienced how to be a guerrilla 
fighter during that period.” 
“By the time being, I went to school in Nedirli. There were about 50 kids in the school. 
The population of the village in total was around 530 people. While Turkish were living 
in the village, the population of the village must have been more. There were many 
houses that were destroyed and empty. We were 100-120 families in total. Under 
Bulgarian rule, the school was forbidden. We were allowed to go to Bulgarian schools 
but in my village, we did not have a Bulgarian school. Only in the city centres this 
opportunity was available. I lost 4 years of school under Bulgarians, after 1945 I was 
 able to go back to school and finish. Later on I continued the middle school and high 
school in Sarışaban (Chrisopoli). I went to Sarışaban by myself. My family stayed in the 
village. We lost my mother in 1942 from cancer. My grandmother from my father’s 
side raised us. My grandparents from mother side died already in Bafra from disease I 
think, before the problematic period. They walked all the way till Beirut on foot. She 
had an 8 year-old sister but she could not stand the conditions and got extremely sick. 
They had to shot her in order to stop her pain. My mother and her sisters were taken 
to the orphanage by an American commission that was assigned to take care of the 
orphan kids by Ankara. Therefore from Beirut, they were taken to Pire harbour and 
then to Kavala.  
My father dealt with tobacco business until 1962 in our village. They went to the 
village only for one year but spent their entire life there. The influx of numerous 
refugees also raised serious political and social concerns; the dangers of social unrest 
and the spread, epidemics and radical political ideologies were all feasible. 
Furthermore, there was the risk of hostility between the newcomers and the native 
population. The fact that the refugees enjoyed full citizenship rights as soon as they 
arrived in Greece (according to the Lausanne Convention) and were entitled to be 
established in the large Muslim estates (according to the Geneva Protocol of 
29/911923), which local landless farmers expected to be distributed to them, 
increased antagonism over the resources available, and caused tension between the 
two groups during the implementation of land reform and settlement (Kontogiorgi, 
2004). 
On the other hand, however, the refugees offered potential for economic growth. Not 
only were they an important labour source in a country needs to industrialize, but they 
also included many entrepreneurs and cultivators of cash crops, such as silk and 
tobacco. Secondly, by their sheer numbers alone they promised the expansion of a 
small and limited domestic market and in addition those refugees who were expelled 
from Turkey in relative order under the auspices of the League of Nations managed to 
bring considerable cash and valuables into the country (Kontogiorgi, 2004). 
“After I finished high school, I become a labour. First I worked in the rise fields, later on 
other workforce jobs. I went to the military service. After the military service, I become 
a public servant in Kavala. My last position was in the tax office. My duty was keeping 
 the financial accounts of the small scale municipalities. I met my wife, got married 
when I was 27. After working 33 years and half, I got retired. I have a daughter living in 
the United States with her American husband.” The memory of the refugee past as a 
story with a happy ending is typically encapsulated in popular discourse by the often 
repeated evocative phrase: 'The Asia Minor refugees managed despite all odds to 
tame their fates and inject new blood in the old Greece'. Assuming a culturally 
homogenous state as a major political end, it is noted: 'The whole effect of cultural 
evangelism of community construction worked out so well that Greece, after 
absorbing the Greek populations of Asia Minor and Thrace following the exchange of 
populations in 1923, emerged as one of the most ethnically homogeneous states in 
Europe (Voutira 2004). 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 Visits 
Population migrants then become loyal citizens of their countries. Raised their kids 
with national and cultural traditions. While listening the homeland stories from their 
families, they embraced the culture they live in. On the other hand, those stories were 
full of yearning and nostalgia. The real traditions, the best food, the original lifestyle of 
refugees were left back home. Therefore the authentic self must have left there. May 
be it still remains in those landscapes?  
The motivation derived from the population exchange identity and the cultural 
heritage on the next generations provided the illusion of a real self that could only be 
reached in the certain place that is the homeland.  
The quest of the authenticity united with the freedom of travel and the raise of the 
disposable income after 1950’s emerged primitive touristic relations between Turkey 
and Greece.  
Visiting Turkey of the Greeks reached the peak in 1980’s whereas Turkish tourists’ 
visiting Greece happened only after 2000’s. This could be linked to the matter of 
difference of the financial and socio-cultural developments between the two 
countries. The depiction of the touristic visits of the two characters, Mr. Iliadis and Mr. 
Güngör, is presented with their own words in the following. The translated version of 
Mr. Güngör’s diary from his travel to Greece and Mr. Iliadis’ experience that was told 
during the interview is displayed on the next pages.  
Turkish Experience  
Diary of Dr. Muhittin Güngör of Visiting Platamonas 
Friday, October 26, 2001 
This morning we woke up at 3 am. We left the house around 4 am for the airport with 
(my son) Engin’s car. After proceeding the passport and custom checkpoints, we got on 
board. The plane landed at 6 am. At 7.30 we landed in Yeşilköy (Atatürk) Airport. The 
next flight took place at 8.30 heading to Athens. At the Athens airport we got another 
plane for Thessaloniki. Because of the long queue at the counters, we barely caught 
the flight. Finally we arrived Thessaloniki safe and sound. After checking-in the hotel, 
we had some rest in our rooms. I slept for a while. My tiresome and sleeplessness was 
 disappeared with this nap. In the afternoon, we took a walk in downtown with Engin. 
We walked until The White Tower. Thessaloniki gives the impression of a metropolitan 
city. People in the street are well dressed. Many people wear tie and a jacket. The 
name of hotel we are staying in is Imperial Palace Hotel. There is a TV in the rooms. If 
it’s meant to be, we are heading to Kavala tomorrow.  
Saturday, October 27, 2001 
This morning, after having the breakfast in the hotel, we went to the lobby. We 
checked-out and decided to drive to Kavala by Taxi. The reception clerks arranged a 
taxi that they were familiar with the driver. After half an hour we were leaving 
Thessaloniki. Our taxi was a Mercedes. The majority of the taxis in the city were 
Mercedes’. The roads in Greece are very good, made of asphalt with European 
standards. By noon we arrived in Kavala. We checked-in Galaxy Hotel that is by the 
port. At the sight on a high base, it is seen the Medrese (Imaret) that my father have 
studied. We had the lunch at the hotel. The restaurant of the hotel has the sea view so 
we had a delightful meal watching the scenery. After lunch, Petros came by the hotel. 
We went to visit the Medrese. I was really touched. However the building was in a very 
bad condition. The room numbers in Ottoman Language are still can be recognized. 
There was a traditional handmade carpet on the floor in the middle of each room. In 
one there was also a big wooden case. After the Medrese, we have seen the Mehmet 
Ali Pasha’s house and the small square with his statue.  
After this small trip, we went to Petros’s apartment and had coffee there. The wife of 
Petros showed us great hospitality. We invited the couple for dinner in our hotel. 
However we were not able to apply our plan due to a wedding celebration held in the 
hotel. Therefore, they took us to a nice restaurant. Petros’ wife paid the bill. The 
couple don’t speak any Turkish so they speak in English with Engin.  
At night we had two guests. Mr. İliadis and his brother. Mr. Ilıadis is a friend of Tevfik 
the jeweller. Tevfik sent some gifts with us for them. We hand the gifts to the two 
brothers. During our conversations, a very interesting fact came up: Mr. Iliadis visited 
Bafra in 1981. Downtown of Bafra, he was looking for the address of the people he 
knew but could not find it. However, says Iliadis, straight ahead from the police 
station, there was the house of a doctor. While the doctor was leaving his house, he 
saw us. He realized that we are foreigners and asked if he could help us. We said that 
 we are looking for the house of Ayrancılar Family. The Doctor knew the address and 
offered them to accompany. Mr. Ilıadis never forgot this favour of the Doctor in Bafra. 
Finally we realized that this Doctor was I! The house he describes is also my house. 
Engin and all the rest were amazed by such a nice coincidence.  
Sunday, October 28, 2001  
On Sunday morning, Iliadis picked us up from the hotel with his car. We headed to 
Platamonas. First we stopped by in another village where Iliadis has a friend. We had a 
coffee in this friend’s house. After the coffee we continued our way. Petros met us at 
the entrance of Platamonas, we went to their village house. Petros has a beautiful 
house with a stunning mountain view. After having another coffee in their balcony, we 
joined to a celebration held in the village with the whole family of Petros. During this 
celebration, the priest of the village calls some prayers and sometimes the people join 
him out loud. They make the cross very often during the pray. At the end of the 
ceremony nuts and sweets were offered to the crowd. After the event, we took a walk 
in the village. One old man showed us where the two fountains used to be located. 
They have been disappeared way before. I took the pictures of their places anyways. 
After the walk in the village, it was time to eat. Our table was set in the restaurant of 
the village. The restaurant was very pretty. It was run by Petros’ wife and her brother. 
The founder of the establishment was their father. We visited the museum of the 
village. They made me write on the guestbook.  
 
  
Figure 9: Writing of Engin Güngör for the 
Guestbook of the Museum of Platamonas 
Figure 10: Guestbook of the Museum in Platamonas 
with the writing of Muhittin Güngör 
 After the trip in Platamonas, Iliadis took us to every village one by one and made 
guidance in the region. After Platamonas, the road leads to a deep valley. On the left 
hand side, we could see the remains of old agricultural fields of Platamonas. There 
were rocky stones very often and some soil in between them. The biggest one piece 
field is smaller than our backyard in Sürmeli. Nobody cultivates here anymore. It is 
abandoned. This field wouldn’t feed a family anyways. It is amazing how our ancestors 
survived here!  
After ours, we have seen the village called Sepetçiler on our way. However we did not 
enter the village due to its broken road. Therefore we visited Çaylık. After Çaylık, its 
Mincinoz village. At the entrance of Mincinoz, on the right hand side, there is a flat 
field. It is suitable for cultivation. I am assuming as a result of the availability of a space 
to cultivate, Mincinoz was able to develop. The next stop is Darıovası plains. Despite it 
is being in between the mountains, here as well it is possible to make agriculture. Later 
on we arrived in Muratlı. It has been abandoned way before. There was an old 
mulberry tree. And a bench underneath... We took a short look at Karamanlı village. 
The next one, Nedirli is the village of our Iliadis. They used to walk from Nedirli till 
Sarışaban (Chrisopoli). However later on they fled from this village. We have seen 
Mustafa Oğlan from distance and arrived in Gaziler. They built a monastery for women 
therefore it is lively on Sundays.  
We gave a break in Uzunkuyu. Sat on the village coffeehouse. The coffeehouse is run 
by a lady. She could speak some Turkish. We ordered our coffees. After leaving 
Uzunkuyu, the road led us down towards Sarışaban plains. In the middle of the large 
plain, the town Sarışaban stands like a pearl. We entered the highway and head to 
Kavala. In front of the hotel, we left Iliadis. We had the dinner in the hotel. I went to 
bed early. Engin went to take a walk at the harbour. Tomorrow Iliadis will come at 10 
in the morning for going to Sarışaban.  
Monday, October 29, 2001 
This morning when I wake up, unfortunately I realized I had a sore waist. I made some 
exercise hoping to feel better. I could hardly go to the breakfast hall. I did not mention 
about it to Engin. At 10 o’clock, Iliadis showed up. We headed to Sarışaban. We parked 
the car in front of a coffee place in Sarışaban. Iliadis knew the couple that own the 
shop. They prepared Turkish coffee. After saying goodbye to each other, we walked in 
 the streets of this town. However my sore waist did not allow me to walk for so long. 
Therefore, I had to reveal my problem to Engin. In the end we cut the walk short, and 
moved towards our first stop. İnceğiz has wonderful spring water. It is distributed in 
the region. There is plenty of water comes from the earth and it used to be poured 
away without controlling. I regret that we haven’t had a coffee by the water. 
We moved on to Beklemiş. It is a high plateau and displays the entire Sarışaban plain. I 
took pictures from that point. The next stop was Karacakoyun. It is a village much 
bigger than I would imagine. It leans its back to the mountains and the front is open 
towards Sarışaban all the way up to the sea. It is more like a small, modest, clean town. 
The houses are well taken care of and white painted, the roads are asphalted and neat. 
4 different rivers pass through the village; therefore it has green backyards and olive 
tree fields.  
After Karacakoyun, we headed back to Kavala. On the half way we took a break and 
Iliadis made us have some desserts. Then we arrived to Kavala. I had some rest at the 
hotel. The condition of my waist made me worried about it.  
In the afternoon, emotional moments have been lived. Petros and his wife came to the 
hotel. Engin treated them in the restaurant. Later on I also joined them. Engin donated 
100$ for the museum at the village. The couple was touched by that very much. After 
hearing Engin’s donation, I gave another 100$ too. Mrs. Petros hugged me. She told 
me, she’s going to send me a big picture of the village in order to hang on the wall of 
my office. According to Engin, they are the ones who keep the village alive. Moreover, 
the restaurant we ate in the village is opened by Mrs. Petros’s brother. The people 
who accommodate in the city come to eat there on Sundays.  
Iliadis took us his house for dinner in the evening. Mrs. Iliadis, I mean lady Marry made 
very nice preparations for us. The food was delicious. Iliadis showed us his books. He is 
interested in etymology. We had a very delightful conversation. We watched the 
broadcast from Ankara. Today was the Independence Day in Turkey and there were 
the celebrations on TV. We said goodbye in the end of the dinner and came to hotel 
for sleeping. I slept very well that night and my waist did not hurt anymore. I slept till 
late in the morning.  
 
 
 Tuesday, October 30, 2001 
Our trip reached its purpose. We have visited both Olucak and Karacakoyun. With the 
contribution of Petros, we were very much welcomed in Olucak. Thank God my back 
problem did not prevent us from continuing the trip. This morning we are heading 
home. Mr. Iliadis came by the hotel to say goodbye early in the morning. After the 
farewell, again we took a taxi from Kavala to Thessaloniki. We checked-in the Imperial 
Hotel. After having the lunch, we took some rest in our rooms. I took a nap. The roads 
are very good in Greece. One cannot compare it with ours. This people are different 
than us, more humane. Women are well dressed.  
In the evening, Artridis and his son came by the hotel. He brought his son with him 
because he cannot speak English. Artridis is a middle-aged man. The son is young, a 
university student. His right arm, a little lower than the wrist is missing, being cut off. 
Artridis invited us for dinner. However, with asking my excuse, I did not attend. They 
left together with Engin. I watched TV in my room. I woke up very often during the 
night. I must have missed my own bed.  
Greek Experience 
Mr. Iliadis made several trips to Bafra. He keeps in touch with his friends in Turkey. He 
is invited to the important events like wedding ceremonies. He and his wife doesn’t 
turn the invitations of their Turkish friends. His first trip was with his father though in 
1980’s.  
“One of the neighbours shouted to my grandmother from her backyard on June 1921, 
today is the last day, put your children in the well or do whatever it takes, do not let 
them taken by the army. These are my last words to you and most probably I will not 
see you again. There was only a door between the two houses. The door was locked 
and there were no interaction between them. However she took the risk to warn my 
grandmother in order to save her children. The neighbouring lady must have heard 
somethings about what is going to happen to Rums. My grandmother told this 
memory of her neighbour even later on. When I went to visit my old village with my 
father 1985, I passed through that door. Nobody even talked to me that time. I was not 
able to find a trace of that lady. I told my father I think that door is this door.”  
 
 Memory and Commemoration 
Greek and Turkish people have their own way of remembering the past. Good and the 
bad sides of each other blended with the nationalist formations of the two states with 
mythicized stories. On the other hand, they show some kind of respect to the old 
habitants of their place. The informants were asked how the memories inherited from 
their elders. The physical remains of the previous residents of the Sürmeli and 
Platamonas villages are kept till present, at least were not destroyed by the new 
comers. Some of them used for the benefit of the community. The conditions of the 
villages that were assumed to remain the memory of population exchange for its 
subjects are presented.  
Turkish experience 
Aunt Hacer was asked how her elders used to tell their homelands. “My grandparents 
used to tell us about their homeland. They told us they had to walk on çalı harmanı. 
Either Bulgarians or Greek did this to them. They were insulted a lot before they left. I 
guess Atatürk saved them from this situation. He brought them to this side. Whatever 
happened have happened on the other side. They starved, got cold and many things. 
There was a big famine those times. They brought corn with camels in the village as 
aid. Despite all the efforts, among the chaotic environment of migration in Samsun, 
every day approximately 100 refugees died. The majority of the loss was either the 
kids that were not able to handle the difficult conditions or the elder who were 
extremely physically challenged during the migration (Gökaçtı 2010).  
“My grandmother used to tell the place where they used to live. They lived in the 
village so she was mostly mentioning about the natural environment. Everyone would 
find their homeland unique, so she was telling good things about hers. For me this 
black soil is the best place to live.” The bounds between people and space are an 
invisible element that deserves recognition. There are several elements tie peoples in 
the landscape. Those are; the property rights on their premises, the interaction with 
the nature and society, developing special skills and unique cultural collection in the 
specific space. As a result of those bounds, unless the individual wishes, the obligation 
of leaving the place courses loss of the values mentioned. The extend of the 
 recognition of the loss by the authorities and the levels of compensation of this loss 
depends on how developed the human rights in a certain country and the division of 
powers in political terms.(...) The compulsory population exchanges, while providing 
psychological and economic burden on the individuals, brings a heavy cost on the 
governments. Therefore it is aimed to be an avoided method. The implementation of 
this tool in massive scales only considered as an option in the case of war, great 
political crises, revolts etc. (Ari 166). For Turkish Republic, refugees had a significant 
place. The population of the country was approximately 12 million. After the 
population exchange, almost half a million of people arrived in the country with 
common religion, language and culture with the locals. With the emergence of the 
young Turkish Republic, which aimed to have a certain shape of economic, political and 
cultural systems, the arrival of those people was a very important element of the 
population (Ari 2014). 
Trip to Bafra and Sürmeli village  
The village went back growing tobacco, 
which they have abandoned years ago 
when the government stopped buying it 
from this village. Initially 30 dwellings 
growing tobacco this year and it is 
expected this number to increase. The 
challenge for the increase of the 
number of the people growing tobacco 
in the village is that there are very less 
young people live in the village. They 
fled for studying or in order to find a job to the city centres when the tobacco sales 
were stopped. Now mainly retired and old people live in the village. Platamonas and 
Sürmeli villages sharing a similar destiny in terms of losing the residents to 
urbanization.  
According to Niyazi Güngör, during the most populated time of the village, there were 
1200 people were living here. Now it must be less than 500-300 people. There are very 
few young people and no kids. The population is old aged. Only retired people live 
here. When the kids come to the age of studying (high school and university) they 
Figure 11: Güngör Family in Sürmeli 
 leave the village. Later on they have only one kid or two. Whoever goes to study do 
not return here. Stay where they can find a job. 
Are their kids studying in the village elementary school?  
Yes, there are kids studying in the school. There is the transport system for school kids. 
A school bus collects the children from the villages in the region and brings this school 
every day. It is a system of government in order to cut the budget for building a school 
every village. Moreover, the number of the kids go to school is only enough to fill one 
classroom in every grade. Children are also given lunch in school and the books are 
provided by the government. Therefore, the kids study in this school are not 
necessarily from this village. There used to be 5 to 8 kids in a family. The kids used to 
play around in the nature like bees. The parents worked and kids play and go to school. 
Now you cannot see kids playing outside. It’s very quiet in the streets. Sometimes, I 
look outside of the window and do not see anybody walking the whole day. Even the 
birds fled. We put corn flour in the garden but they don’t come to eat it. We used to 
wake up with the sound of the birds. Nightingales used to sing in the copse. We 
pesticide the corps now and the birds die from poisoning. They cannot find food here 
anymore.  
We received direct flow of water from the dam on the river. There is a big farm close 
to this village and there was a project connecting the river with this farm. Sürmeli is on 
the way from river to this farm, therefore we also received water connection for 
agriculture. Since there is water available, the villagers started producing corn. The 
government gave us corn seeds for cheap price. In order to be able to harvest two 
times a year, now we pesticide and fertilize the corps. The more we put chemicals, the 
more we receive product. Therefore the birds were killed when they eat from this soil. 
We also feed our animals with this corn and we eat ourselves although we know it is 
poisonous.  
In the past we didn’t know what fertilizer is. Never used chemicals for tobacco and 
grain. Now the seeds do not grow without chemicals. Our soil is full of chemicals now. 
Animal manure also doesn’t help anymore. It is not possible to produce organic 
product in this village. 
 
 
 Church in Sürmeli village 
Aunt Hacer: The old church in the village is known to be “my father’s mosque”. Before 
Greeks left this village, there are rumours about, unpleasant events happened in this 
church but I don’t know the details. When the Turkish arrived in this village, the 
building is used as mosque. My father was the hodja of this mosque. They didn’t do 
any constructional changes in the building. For example it never had a minaret. This 
was a Greek village before. Only Orthodox people lived here, there were no Muslim 
residents of the village. I haven’t seen any item that was left from Greeks. There are no 
remains of a cemetery as well. Only the walls of some of the houses were remaining. 
One could recognize that many thing were burned down in the village. 
I and my colleagues have visited the Orthodox Church in the village. Oral discourse 
about this church is that the construction of the building started right before the 
Population Exchange so that the Rums could not complete its construction. Some other 
believe the church was in use when there were Greeks in the village. The Turks 
converted this building into a 
mosque at the first years of their 
arrival. After they were able to 
construct a new mosque in the 
village, the building is used as 
primary school for 2 years. 
Currently roof of the building is 
missing. There are remains of school 
materials inside the building and 
there are some holes on the ground 
inside the building that are left open 
from treasure hunting. There might 
be a potential for brotherhood with the old residences of this village if the building is 
repaired to its original. 
 
 
Figure 12: Remains of Orthodox Church in Sürmeli 
Village 
 Greek Experience 
The people who went to Turkey were called by locals, Greek seeds. The Greeks who 
came from Anatolia was called again Turk seeds by locals. These were very wrong 
behaviours by illiterate people. Some people flee from Drama, Kavala or Thessaloniki 
to Athens, when they come back to visit for any reason, then they call the locals as 
Bulgarians in order to insult. These are wrong thoughts. If you call the Northern people 
Pontic, then this would be a correct statement. Even today there are people who make 
discriminations in this was. Back in the time, I sympathize with locals too. They also 
had very difficult times. They were in war in years 1911-12-13, and between years 
1917-21. They were fed up with their lives. Man left their families for years. They got 
married and left her behind, their kids were born without them knowing or seeing. 
They believe because of the issues of migrants they had to bear all those difficulties. 
Then the migrants defend themselves saying we have never been Turkish, why do you 
call me Turkish seed. With this kind of arguments there were disputes within the 
people. I read in the books, similar things also happened in the Turkish state. There 
were issues between the immigrants as well in Greece. The Black Sea people did not 
like Thracian people. Didn’t even want to see them. They were relatively get on better 
with Cappadocian people. The migrants of Samsun, Bafra, and Alaçam also did not like 
people from Trabzon. Trabzon people used to see other Black sea people lower scale 
than themselves. Even today it’s the same. The exchanged population, who were 
labelled refugees upon their arrival in Greece, were not perceived as a temporary 
phenomenon. Due to implementation of the Lausanne Treaty, they were forced to 
move to Greece and were unable to return or be returned (Voutira 2004).The refugees 
were not seen as dispossessed 'others' who, having crossed international boundaries, 
remain, a 'categorical anomaly' in a world of nation-states. Rather, their membership 
and citizenship status vis-a.-vis the new nation were preconditions of their arrival in 
Greece. This unrestricted allocation of citizenship rights worked, eventually, to the 
mutual benefit of the state and the refugees. For the state, the investments made in 
the refugees, supervised by the Refuge Settlement Commission, were in the long-term 
interest of the national centre. For the refugees, the manner of assistance given 
required their engagement as social actors in the reconstruction of their livelihoods, an 
 additional factor facilitating their long-term socio-economic integration (Voutira, 
2004). 
“After we arrived, we did not faced social discrimination so much because everybody 
in my village and all the residents of the neighbouring villages were immigrants like us. 
There were no locals to call us bad names. The problems occurred in such villages that 
used to be half Muslim, half Orthodox. Even when the region was under Ottoman 
Empire, there were villages with solely Greek residents. Those villages hardly accepted 
the Anatolian immigrants. The latter generations do not know their Anatolian identity. 
They have Greek nationalist feelings. They call themselves Greek instead of Rum. I also 
call myself Hellenic Greek. Rum is more likely to be associated with Byzantine.” 
Venizelos displayed the charismatic leadership required to transform the demise of 
Greek irredentism in the Asia Minor Catastrophe into a national state policy that 
placed the issue of refugee rehabilitation at its core. It is in this sense that the whole 
long-term process of refugee settlement became identified in the public view as a 
national struggle and victory, which is one of the ways in which the Asia Minor 
Catastrophe, and its aftermath of compulsory exchange of populations, have come to 
'dominate the modern Greek consciousness as the fundamental event which has 
transformed the form and character of the contemporary history of the nation 
(Voutira 2004). 
 
Platamonas (Olucak) Village 
 
With the Greek name Platamonas is a mountain village. One 
can reach with a 25 min car ride from Kavala centre. It has 
proper asphalt roads and looks very neat at first sight. The 
population of the village is on the decrease. Mainly the 
elder generation stay in the village permanently. The young 
generations prefer to live in the city centres.  
Families spend their weekends or the summer holidays in 
the village. The biggest reason for this is the fact that there 
is no school in the village. The biggest attraction of the 
Figure 13: Priest of 
Platamonas Village 
 village is the tavern on the main square. The tavern 
inherited to the owner from his father. It is a second 
generation family business. Mother and the sisters of the 
owner help in the kitchen. The menu represents the local 
cuisine. As usual in the mountainous regions, meat is the 
main ingredient of the menu. Vegetables that are served are 
grown in their garden. During winter mainly hunters stop by 
here, in summers it is much more lively and crowded in the 
tavern. During dinner live music in Pontic style is performed 
by the locals of the village. The music and the songs are the 
same kind as Turkey’s traditional Black Sea music. Pontiac Lira in Greek and Kemençe 
in Turkish is the main instrument of this performance. The lyrics are in Pontiac 
language, (Karadeniz Rumcası). In the villages of Trabzon in Turkey it is possible to 
come across with people who can speak or at least sing in this language. Basically the 
same songs are sing both in Northern Greece and Black Sea region in Turkey. The lyrics 
of the songs from Platamona village was about missing the motherland, the pain of a 
kid who being torn apart from the mother in a symbolic way. The local people are, in 
general, cheerful. Singing and dancing all together man and women from old to young. 
It is very common that they host friends and relatives in summer nights in the tavern 
those encounter with the neighbouring tables mainly because everybody know each 
other in the village. Not to forget to mention, the kind of dance accompanies to the 
live music performed is the traditional Pontic folkloric dance that is called Horon in 
Turkish.  
 
 
 
 
 
 
 
 
Figure 14: Estimated 
location of Hafız Ibrahim’s 
house 
 What is remembered (The Mosque) what is forgotten (The cemetery) 
The locals of the village are very proud of their church in the village. It is newly built by 
the second generation residents of the village. The first church of the village was much 
smaller. It was built on the space where 
there was a mosque that left by the 
Muslims. It is unknown how it worked 
with the religious space issue during the 
overlaps of the people when Greeks 
arrived the village and there were still 
Muslim population. Later on when 
Muslims left the village for heading to 
Asia Minor, the building was converted 
into a church by doing the minimum necessary changes. In the end, same spot of the 
village was assigned for the practice of religion both for Muslims and Greeks. This may 
be interpreted as the New Greek settler respected to the holiness of the mosque and 
instead of destroying it, they simply converted it into a church. The fact of the 
resources being limited for building a church right away must have added on top. 
Lately there is only a small chapel that one can light a candle. On the upper part of the 
village, the space where there used to be the Muslim cemetery remained empty till 
today. It is a large area covered with 
nothing but grass has never been 
touched by the new settlers. It is not 
possible to see it used to be a cemetery 
because there are no remains left. Only 
an asphalt road built crossing through 
the land. Moreover it was found out that 
this area was a cemetery during the 
construction of the road because a piece 
of a graveyard with Ottoman inscriptions 
curved on a marble was found. From this 
Figure 16: Empty field of Muslim Cemetery in 
Platamonas 
Figure 15: Museum in Platamonas 
 fact, not only we understand Greek settlers gave respect of the sacredness of this 
space and did not build anything on top of it but also did not continue using the space 
with the same purpose. The characteristics of the place dispersed throughout the time.  
 
 
 
 
 
 
 
 Conclusions 
The aim of this research was to examine the impacts of Greek Turkish population 
exchange on later generations in personal level.  
It is claimed the exchange generated a trauma that affected a large number of people 
hence conducted a society with a common past. The collective memory of the 
deportation created a common ground for the refugee community, which became a 
distinctive element of individuals’ identity. The characteristic of the refugee identity 
allowed individuals to associate themselves with a certain landscape that would be 
their motherlands where they had to leave.  
The personal histories of population exchange inherited through generations within 
the family and became their cultural heritage, which empowers the society to remain 
together. Although it is not more than few people at the present who are alive and 
actually experienced the exchange, it is the later generations who research the family 
histories and reproduce the past. They try to keep the memories alive and redefine 
their identity. Thus those activities clarify the present perception of the population 
exchange identity and allow individuals to draw the future accordingly.  
One of the actions to remain and reproduce the population exchange identity is to 
continue their link with the landscape since it is the most tangible heritage to lean on. 
Therefore the population exchange society organizes individual or group trips to their 
so-called “motherlands”. They search for anything related to past in the villages or 
towns where the new comers settled and live according to the national and cultural 
traditions of their countries.  
Unfortunately the trips can be nothing more than the search for the nostalgia of the 
past. The trip itself is a quest for authenticity, an urge to travel to the real self of the 
individual.  
The study has reached to its conclusions whereas it still allows new questions to 
emerge in means of identity, search for authenticity, cultural heritage, collective 
memory and commemoration. 
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Appendix 
Lausanne Peace Treaty VI. Convention Concerning the Exchange of Greek and Turkish 
Populations Signed at Lausanne, January 30, 1923. 
 
  
 
The Government of the Grand National Assembly of Turkey and the Greek Government 
have agreed upon the following provisions: 
 
Article 1 
 
As from the 1st May, 1923, there shall take place a compulsory exchange of Turkish 
nationals of the Greek Orthodox religion established in Turkish nationals of the Greek 
Orthodox religion established in Turkish territory, and of Greek nationals of the Moslem 
religion established in Greek territory. 
 
These persons shall not return to live in Turkey or Greece respectively without the 
authorization of the Turkish Government or of the Greek Government respectively. 
 
Article 2 
 
The following persons shall not be included in the exchange provided for in Article 1: 
 
a) The Greek inhabitants of Constantinople. 
 
b) The Moslem inhabitants of Western Thrace. 
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All Greeks who were already established before the 30th October, 1918, within the 
areas under the Prefecture of the City of Constantinople, as defined by the law of 1912, 
shall be considered as Greek inhabitants of Constantinople. 
 
Moslems established in the region to the east of the frontier line laid down in 1918 by 
the Treaty of Bucharest shall be considered as Moslem inhabitants of Western Thrace. 
 
Article 3 
 
Those Greeks and Moslems who have already, and since the 18th October, 1912, left the 
territories the Greek and Turkish inhabitants of which are to be respectively exchanged, 
shall be considered as included in the exchange provided for in Article 1. 
 
The expression "emigrant" in the present Convention includes all physical and juridical 
persons who have been obliged to emigrate or have emigrated since the 18th October, 
1912. 
 
Article 4 
 
All able-bodied men belonging to the Greek population, whose families have already left 
Turkish territory, and who are now detained in Turkey, shall constitute the first 
instalment of Greeks sent to Greece in accordance with the present Convention. 
 
Article 5 
 
Subject to the provisions of Articles 9 and 10 of the present Convention, the rights of 
property and monetary assets of Greeks in Turkey or Moslems in Greece shall not be 
prejudiced in consequence of the exchange to be carried out under the present 
Convention. 
 
   
3 από 122 
 
Article 6 
 
No obstacle may be placed for any reason whatever in the way of the departure of a 
person belonging to the populations which are to be exchanged. In the event of an 
emigrant having received a definite sentence of imprisonment, or a sentence which is 
not yet definitive, or of his being the object of criminal proceedings, he shall be handed 
over by the authorities of the prosecuting country to the authorities of the country 
whither he is going, in order that he may serve his sentence or be brought to trial. 
 
Article 7 
 
The emigrants will lose the nationality of the country which they are leaving, and will 
acquire the nationality of the country of their destination, upon their arrival in the 
territory of the latter country. 
 
Such emigrants as have already left one or other of the two countries and have not yet 
acquired their new nationality, shall acquire that nationality on the date of the signature 
of the present Convention. 
 
Article 8 
 
Emigrants shall be free to take away with them or to arrange for the transport of their 
movable property of every kind, without being liable on this account to the payment of 
any export duty or any other tax. 
 
Similarly, the members of each community (including the personnel of mosques, tekkes, 
meddresses, churches, convents, schools, hospitals, societies, associations and juridical 
persons, or other foundations of any nature whatever) which is to leave the territory of 
one of the Contracting States under the present Convention, shall have the right to take 
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away freely or to arrange for the transport of the movable property belonging to their 
communities. 
 
The fullest facilities for transport shall be provided by the authorities of the two 
countries, upon the recommendation of the Mixed Commission provided for in Article 
11. 
 
Emigrants who may not be able to take away all or part of their movable property can 
leave it behind. In that event, the local authorities shall be required to draw up, the 
emigrant in question being given an opportunity to be heard, an inventory and valuation 
of the property left by him. Procès-verbaux containing the inventory and the valuation 
of the movable property left by the emigrant shall be drawn up in four copies, one of 
which shall be kept by the local authorities, the second transmitted to the Mixed 
Commission provided for in Article 11 to serve as the basis for the liquidation provided 
for by Article 9, the third shall be handed to the Government of the country to which the 
emigrant is going, and the fourth to the emigrant himself. 
 
Article 9 
 
Immovable property, whether rural or urban, belonging to emigrants, or to the 
communities mentioned in Article 8, and the movable property left by these emigrants 
or communities, shall be liquidated in accordance with the following provisions by the 
Mixed Commission provided for in Article 11. 
 
Property situated in the districts to which the compulsory exchange applies and 
belonging to religious or benevolent institutions of the communities established in a 
district to which the exchange does not apply, shall likewise be liquidated under the 
same conditions. 
 
Article 10 
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The movable and immovable property belonging to persons who have already left the 
territory of the High Contracting Parties and are considered, in accordance with Article 3 
of the present Convention, as being included in the exchange of populations, shall be 
liquidated in accordance with Article 9. This liquidation shall take place independently of 
all measures of any kind whatever, which, under the laws passed and the regulations of 
any kind made in Greece and in Turkey since the 18th October, 1912, or in any other 
way, have resulted in any restriction on rights of ownership over the property in 
question, such as confiscation, forced sale, &c. In the event of the property mentioned 
in this Article or in Article 9 having been submitted to a measure of this kind, its value 
shall be fixed by the Commission provided for in Article 11, as if the measures in 
question had not been applied. 
 
As regards expropriated property, the Mixed Commission shall undertake a fresh 
valuation of such property, if it has been expropriated since the 18th October, 1912, 
having previously belonged to persons liable to the exchange of populations in the two 
countries, and is situated in territories to which the exchange applies. The Commission 
shall fix for the benefit of the owners such compensation as will repair the injury which 
the Commission has ascertained. The total amount of this compensation shall be carried 
to the credit of these owners and to the debit of the Government on whose territory the 
expropriated property is situated. 
 
In the event of any persons mentioned in Articles 8 and 9 not having received the 
income from property, the enjoyment of which they have lost in one way or another, 
the restoration of the amount of this income shall be guaranteed to them on the basis 
of the average yield of the property before the war, and in accordance with the 
methods to be laid down by the Mixed Commission. 
 
The Mixed Commission provided for in Article 11. when proceeding to the liquidation of 
Wakf property in Greece and of the rights and interests connected therewith, and to the 
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liquidation of similar foundations belonging to Greeks in Turkey, shall follow the 
principles laid down in previous Treaties with a view to fully safeguarding the rights and 
interests of these foundations and of the individuals interested in them. 
 
The Mixed Commission provided for in Article 11 shall be entrusted with the duty of 
executing these provisions. 
 
Article 11 
 
Within one month from the coming into force of the present Convention a Mixed 
Commission shall be set up in turkey or in Greece consisting of four members 
representing each of the High Contracting Parties, and of Nations from among nationals 
of Powers which did not take part in the war of 1914-1918. The Presidency of the 
Commission shall be exercised in turn by each of these three neutral members. 
 
The Mixed Commission shall have the right to set up, in such places as it may appear to 
them necessary, Sub-Commissions working under its order. Each such Sub-Commission 
shall consist of a Turkish member, a Greek member and a neutral President to be 
designated by the Mixed Commission. The Mixed Commission shall decide the powers 
to be delegated to the Sub-Commission. 
 
Article 12 
 
The duties of the Mixed Commission shall be to supervise and facilitate the emigration 
provided for in the present Convention, and to carry out the liquidation of the movable 
and immovable property for which provision is made in Articles 9 and 10. 
 
The Commission shall settle the methods to be followed as regards the emigration and 
liquidation mentioned above. 
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In a general way the Mixed Commission shall have full power to take the measures 
necessitated by the execution of the present Convention and to decide all questions to 
which this Convention may give rise. 
 
The decisions of the Mixed Commission shall be taken by a majority. 
 
All disputes relating to property, rights and interests which are to be liquidated shall be 
settled definitely by the Commission. 
 
Article 13 
 
The Mixed Commission shall have full power to cause the valuation to be made of the 
movable and immovable property which is to be liquidated under the present 
Convention, the interested parties being given a hearing or being duly summoned so 
that they may be heard. 
 
The basis for the valuation of the property to be liquidated shall be the value of the 
property in gold currency. 
 
Article 14 
 
The Commission shall transmit to the owner concerned a declaration stating the sum 
due to him in respect of the property of which he has been dispossessed, and such 
property shall remain at the disposal of the Government on whose territory it is 
situated. 
 
The total sums due on the basis of these declarations shall constitute a Government 
debt from the country where the liquidation takes place to the Government of the 
country to which the emigrant belongs. The emigrant shall in principle be entitled to 
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receive in the country to which he emigrates, as representing the sums due to him, 
property of a value equal to and of the same nature as that which he has left behind. 
 
Once every six months an account shall be drawn up of the sums due by the respective 
Governments on the basis of the declarations as above. 
 
When the liquidation is completed, if the sums of money due to both sides correspond, 
the accounts relating thereto shall be balanced. If a sum remains due from one of the 
Governments to the other Government after a balance has been struck, the debit 
balance shall be paid in cash. If the debtor Governments requests a postponement in 
making this payment, the Commission may (……..) such postponement, provided that 
the sum due be paid in three annuities at most. The Commission shall fix the interest to 
be paid during the period of postponement. 
 
If the sum to be paid is fairly large and requires longer postponement, the debtor 
Government shall pay in cash a sum to be fixed by the Mixed Commission, up to a 
maximum of 20 per cent. of the total due, and shall issue in respect of the balance loan 
certificates bearing such interest as the Mixed Commission may fix, to be said off within 
20 years at most. The debtor Government shall assign to the service of these loans 
pledges approved by the Commission, which shall be administered and of which the 
revenues shall be encashed by the International Commission in Greece and by the 
Council of the Public Debt at Constantinople. In the absence of agreement in regard to 
these pledges, they shall be selected by the Council of the League of Nations. 
 
Article 15 
 
With a view to facilitating emigration, funds shall be advanced to the Mixed Commission 
by the States concerned, under conditions laid down by the said Commission. 
 
Article 16 
   
9 από 122 
 
 
The Turkish and Greek Governments shall come to an agreement with the Mixed 
Commission provided for in Article 11 in regard to all questions concerning the 
notification to be made to persons who are to leave the territory of Turkey and Greece 
under the present Convention, and concerning the ports to which these persons are to 
go for the purpose of being transported to the country of their destination. 
 
High Contracting Parties undertake mutually that no pressure direct or indirect shall be 
exercised on the populations which are to be exchanged with a view to making than 
leave their homes or abandon their property before the date fixed for their departure. 
They likewise undertake to impose on the emigrants who have left or who are to leave 
the country no special taxes or dues. No obstacle shall be placed in the way of the 
inhabitants of the districts excepted from the exchange under Article 2 exercising freely 
their right to remain in or return to those districts and to enjoy to the full their liberties 
and rights of property in Turkey and in Greece. This provision shall not be invoked as a 
motive for preventing the free alienation of property belonging to inhabitants of the 
said regions which are excepted from the exchange, or the voluntary departure of those 
among these inhabitants who wish to leave Turkey or Greece. 
 
Article 17 
 
The expenses entailed by the maintenance and working of the Mixed Commission and of 
the organisations dependent on it shall be borne by the Governments concerned in 
proportions to be fixed by the Commission. 
 
Article 18 
 
The High Contracting Parties undertakes to introduce in their respective laws such 
modifications as may be necessary with a view to ensuring the execution of the present 
Convention. 
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Article 19 
 
The present Convention shall have the same force and effect as between the High 
Contracting Parties as if it formed part of the Treaty of Peace to be concluded with 
Turkey. It shall come into force immediately after the ratification of the said Turkey by 
the two High Contracting Parties. 
 
In faith whereof, the undersigned Plenipotentiaries, whose respective full Powers have 
been found in good and due form, have signed the present Convention. 
 
Done at Lausanne, the 30th January, 1923, in three copies, ons of which shall be 
transmitted to the Greek Government, one to the Government of the Grand National 
Assembly of Turkey, and the third shall be deposited in the archives of the Government 
of the French Republic, which shall deliver certified copies to the other Powers signatory 
of the Treaty of Peace with Turkey. 
 
(L.S.) E.K.Veniselos 
 
(L.S.) D.Caclamanos 
 
(L.S.) Ismet 
 
(L.S.) Dr.Ryza Nour 
 
(L.S.) Hassan 
 
Protocol 
The undersigned Turkish Plenipotentiaries, duly authorised to that effect, declare that, 
without waiting for the coming into force of the Convention with Greece of even date, 
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relating to the exchange of the Greek and Turkish populations, and by way to exception 
to Article 1 of that Convention the Turkish Government, on the signature of the Treaty 
of Peace, will release the able-bodied men referred to in Article 4 of the said 
Convention, and will provide for their departure. 
 
Done at Lausanne, the 30th January, 1923. 
 
Ismet 
 
Dr. Ryza Nour 
 
Hassan 
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15 August 2014 Kavala, Platamonas 
Giannis: “97 buçuk yaşındayım”18 
His family left Anatolia when he was 7 years old. He is from Greek speaking Agursa 
village in Trabzon. He travelled together with his mother and little brother. His father 
was jailed in Erzurum because of getting involved in the independence fights of Pontic 
Kingdom against Ottoman Empire. The ship they have taken first headed to İstanbul. He 
believes they stayed in İstanbul for 14 months in total. The refugees were gathered in 
Selimiye Kışlası and he stayed in “Balıklu” Hospital in İstanbul for 8 months. During the 
travel on the ship, his little brother died and his body was thrown into the Black Sea. He 
also remembers a large number of refugees died from plague called “Tifo”. The process 
Giannis mentioned was applied for İstanbul Rums as well. Turkish authorities gathered 
the Rums of İstanbul that are subject of the population exchange in Balıklı accompanied 
by the police. They were handed their passports and given the notice that they will have 
to leave their homes within five days for Greece and should be doing the necessary 
preparations (Ari 88). That was the last memory from Turkey.  
When they arrived Greece, 
Platamonas (Olucak) Village, it 
was inhabited by Turkish speaking 
Muslims. The new arrivers, 
around 150-200 people, were 
mainly Pontic Greeks from Ordu, 
Samsun and Trabzon and did not 
speak Turkish.  
Only Greek adult males knew how 
to speak Turkish. He and his 
mother were given a room in a 
Muslim family’s house by Greek authorities. They have lived in this house for nine 
months together with Turks until they left for Turkey. About the first days of arrival, he 
                                               
18 I am ninety-seven-and-a-half years old 
Figure 17: Mr. Giannis and Me 
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says, if the Turkish wouldn’t have helped us, we would have died from hunger. He 
remembers that there were four mosques, a cemetery and two fountains in the village 
when they arrived. The Turks stayed in the village until the officers come to record their 
properties. They were able to take most of their belongings with them. He doesn’t 
remember any dispute or violence throughout the whole process of their migration. The 
first time the Platamonas village was visited by the old Turkish inhabitants was after 
year 2000. He still have good feelings towards his homeland.  
He says he would like to stay in Trabzon if he could. He says; “If my name was Osman 
instead of Giannis, I would have been living in my homelands now. The Turks and Greeks 
were like brothers. The problem was on the level of politicians not the folks. Although 
they have lived unpleasant experiences in their last years of their residence back home, 
they still didn’t want to leave. As a result of the historical developments of the land, 
during the event of the migration, many individuals and group of peoples resisted to the 
compulsory deportation. It was a reaction of feeling of being a part of the lands that 
were going to be left. For instance, the Orthodox community of Antakya consulted the 
city municipality in order taking official initiative in order to be excluded from the Greek- 
Turkish Population Exchange. Even after leaving unwillingly, Orthodox of Antakya 
continued to see Anatolian lands as their real motherland (Ari 2014).  
 
Kiriaki Tsenteleidu: “Anam anam güzel anam, gurbet bana zor geliyor”19 
Her family is from “Mitsi” village in Cappadocia, and were settled in the village 
Kurtçular/Likia of Kavala. Cappadocian Orthodox community was surprised to be 
included in the Population Exchange since this region never got involved neither in the 
war nor in the guerrilla fights. As part of the final phase of the agreement, 44,432 Greek 
Orthodox Cappadocian refugees were expelled from Turkey and came to Greece as 
exchanged persons in 1924. Since they haven’t fled under conditions of military conflict, 
the experience for them was different from that of the earlier waves of refugees who 
                                               
19 Mother mother, my beautiful mother; foreign lands are hard to live.  
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arrived in Greece in 1922 (Stelaku 2004). They have arrived Kavala harbour as the rest of 
the refugees from different regions came.  
Kurtçular village is located opposite of Platamona divided by a small valley. Her father 
was 17 years old when he arrived Greece. Each family were given some cattle to survive, 
few numbers of goats, cows and chicken. They have lived together with Turks for around 
six months to one year when they arrived. The inhabitants of their village showed great 
hospitality towards the newcomers. Her family was speaking the language “Karamanli”. 
When they arrived as refugees in Greece, they were forced to give up Turkish and speak 
a form of Greek with which they were entirely unfamiliar.  
If they wanted to assimilate in Greece they had no choice but to use the language 
(Stelaku 2007). Although the mother tongue of most of the Cappadocian’s was Turkish, 
it ceased to be so for the generations who grew up in Greece. For those who spoke an 
idiom of Greek particular to their place of origin in Cappadocia, their mingling with the 
indigenous population and with refugees from other areas contributed to its 
disappearance (Stelaku 2004). 
 
 
 Mrs. Tsenteleidu speaks very less Turkish. She 
starts speaking with Turkish words but then she 
feels ashamed from the level of her vocabulary. 
She is better in singing because her mother was 
singing to her when she was a kid. Whereas the 
language of Cappadocian Orthodox was quite 
developed. The picture on the left is taken 
during a visit of Güngör family in Platamonas.  
Indeed, so pervasive was the use of Turkish that 
for commercial reasons journals and magazines 
were published in Karamanlidika, i.e., Turkish in 
Greek characters. But in contrast, in the small 
villages of Cappadocia, the corrupted Greek 
Figure 18: Tsesmetzoglou Family and 
Engin Güngör in Platamonas 
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language was spoken. In many Greek villages in the district of Budak Ova, Greek 
linguistic idioms were spoken right up until 1924· It is noted that 'The Cappadocian 
linguistic idiom, because of their centuries-old isolation from the evolution of the new 
Greek language, had conserved pure elements of the medieval Greek language (Stelaku 
2004). 
 
16 August 2014 Kavala Platamonas 
Simeonis, 88 years old. “Türk – Yunan bir oldu mu bütün dünyayı kazanacaktılar”20 
(The interview was held in Turkish) 
 His parents were born in Giresun. They were living in the village called Ali Hisar that was 
close to Kayadibi village. His family was Turkish speaking. The family was brought to 
Kavala. They were settled in Korito village. He explains the story behind this name. 
Today in Greek language Korito means high hills but actually the name come from 
Turkish words “Kör-it”. In this village there was a blind man who used to sit down in the 
middle of the main road in the village and bark like a dog. Everybody in the village and 
other villages around knew this man so they called this village with his nick name “blind-
dog”. From 1922 to 1924 Turkish and Greek people lived together here. The Greeks 
from Thrace came to this village. In 1924 Turks had to run away, it wasn’t safe for them. 
In 1937 the new road is made in the village. The road went through old Turkish 
graveyards. Turkish government interfered against the construction of this road. Some 
Turkish people visited here in 1950. It was the harvesting period of the year and they 
joined locals. They danced “Horon”21 together. The visitors were from Ali Hisar and 
knew his father. They secretly dug one of the hills and found their hidden golds. Finding 
hidden treasure become a myth in the regions of Population Exchange. At some point, it 
is true that refugees hid their valuable belongings before leaving because the notice of 
their leaving was given so unexpected that they always thought they are going to come 
back their homes when the political relations got better.  
                                               
20 When Greeks and Turks get together, they could take over the whole world! 
21 Traditional folkloric dance of Southern Black Sea Region  
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The disputes and the high tension in the atmosphere generated a fear in the Muslim 
society due to the experiences from the aftermath of the Balkan war in 1912. Muslims 
living in Thessaloniki started taking some actions in order to protect their valuables and 
remain their own safety. Some were putting their belongings into the hidden parts of 
their houses or burry them in their backyard while some families flee to Turkey (Gökaçtı 
2010).  
Simeonis is a WWII veteran, and talks about it: The Germans were jealous about Greek-
Turkish friendship since WWI. Germans brought Bulgarians and Italians here. We 
suffered a lot from Bulgarians. I fought a lot. Wars are not good. We are created by the 
same Allah. 
 
Korina, 17 years old 
Young people come to this village only at the weekends or in summer to visit their 
grandparents. There is no school in the village. Therefore I live in Kavala and go to 
school there, but my father lives here permanently. The youngest resident I know in this 
village is a man around 30. This man was employed in army when his father died. So he 
moved back to this village to take over his father’s business that is producing dairy 
products in order to sustain his sisters and mom.  
This is my last year in high school. I have to choose my occupation in order to study in 
the university. I think I am in a very early age to decide what to be in the future. My 
mother tells me to be a police officer in order to secure my future and have a stable 
salary. I am interested either in economy or a department related to technology. I may 
choose to study in Thessaloniki or Xanthi. I prefer Xanthi because I know more people 
there and it is a smaller city. In small cities it is easier to live and find friends. All the 
students gather in the same places in small cities so I wouldn’t feel lonely. I love my 
country, I don’t want to leave it for studying or working. 
 
